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CHAPTER ONE
(PSH6V DIGHWITWILD

ON THE IMPORTANCE OF ‘UPASANA’!

D LITenesT  LIFTGTeoTul  Hler,Licusrid

1. I bow to Maharshi Ramana, Kartikeya? in human form
and set forth his teaching in this lucid work.
efge|muCum (pmseTmd Wt wafladlean cuamTsid,
SR &HHSNSS Ggerafli Bremis Ggm@Llumb.

2 & 3. In the year 1913 of the Christian era, on the 29th of cold
December, when all the disciples were seated around with
attentive minds, I asked Bhagavan Maharshi for definite
answers (to certain questions).
reLST sasdlan 1913-9 10 o aimge Geflihasrd Qms
1858 QBUSCBTELSID Sendsenm,

LT Wreu(md oimdl wWiorhdmes, BlFswun Cgefiwuds &mw

wrer Lserer Latadlenwis Nemeumomrm efereNCerren.
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First Question:
4. Is Mukti® to be attained by mere discrimination between
the real and the unreal or are there other means for the
removal of bondage?

e - 1:-

awswrensw NCeusssrGCaCw alihgsme erwigon?
BearCona, elhzme el CauGp wjergm?

Second Question:
5. Is study of the scriptures enough by itself to liberate those
desirous of knowledge, or is spiritual practice according
to the Master’s injunctions also necessary?

eorm - 2:-
@rer prhCGeurt ellhgenabup mreorymiuss CurdHugm?
D&, GHELMAILIG el 6 (2 urgemear) Ceouer(Hon?

Third Question:
6. How does a sthitaprajna* recognise himself as such? Is it
by knowing the fullness of his enlightenment or is it by
cessation of objective awareness?

ellewm - 3:-
@rarbhleom eyenriHCar, g GewGerws elemGer,
Hlenewgs el DFsdILATES Satanand Olgailge
g (Hom?

Fourth Question:

7. By what indication are the learned able to recognise the
jnani?

efleurm - 4:-
7. epreflenw er&@Mwurd Yo oidlsedlweyn?
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Fifth Question:
Does samadhi® lead only to jnana or does it also confer
the (material) fruit desired?

edlewrm - 5:-
gord (fss Qeaurmew)teamd @GrarGo  wermé
Cammam ansam (HLom?

Sixth Question:
8. If one practising yoga for a desired end becomes a
sthitaprajna, is that desire also fulfilled or not?

Newm - 6:-

Carflgams smds Hou wrHmGurg S @prerwpdlen
25CEN(HBHE M&HTn (HLOM, Fnl THT?

9. Hearing these questions of mine, Bhagavan Sri Ramana
Rishi, to dispel my doubts, and in the plenitude of His
grace, spoke thus:

Qeueurm elemmssamnerd Cgellydm, SWHETHEGLD eTerg)
&> (HemTlenmeurd Liseire FLoent siladl (N6 eumLomm)
S|(merflerm.

Answer to the First Question:

10. Abidance in the Self alone releases one from all bonds.
Discrimination between the real and the unreal leads to
non-attachment.

oflen - 1:-
LS enamSensu|bd eSl(heSIliigl < o Hleawen GlumerGp.

avgmensit e4CeausGLom ojeuTené@HWn 2 LIMULILDTLD.
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CHAPTER ONE 9

The jnani is unfathomable; he abides always in the Self
alone. He does not consider the universe as unreal or as
different from himself.

@hrent er&STaID 2 SorellGeGuw oy hg) HlanesSmLUier;
2 eall Curl Gwersd smarer; searetaid GCoublmerams
&(H ST .

Answer to the Second Question:

12.

The seeker of knowledge does not achieve his end merely
by a study of the scriptures. Without updasana there cannot
be attainment for him; this is definite.

aflenL - 2:-

13.

14.

@rensans BrhHGarays@ mrory alerCaCw  srilwb
BlenmCourl e9_rg). eufumgerdl Hlene gnl TOSeTLS) Siewtly.

Experiencing the natural state, during spiritual practice,
is called upasana and when that state becomes firm and
permanent that itself is called jndna.

Queoumd gy swhlene (wany evHH)Cw grgsaner
Hilwmisregsle eufdur Clermid, Sfleney Faiqul Hlaneouiey

@rem Qe Mkl FamULIHID.

When discarding sense-objects, one abides in one’s own
true nature as a flame of jnana, this state of being is termed
sahaja sthiti.

elegmiseneT pOHNLD BEHF GHTarFHLrmls HemSweLie
BlenewgsCe evamsmrsn evdldl GuerinHin.
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Answer to the Third Question:

15. In the firm, natural state, through that Supreme Silence
free from all vasanas, the jndani knows himself as such
without any doubt.

olen - 3:-
aursenensi Goreargsre Sombd evansy Hleneudled @prefl
2SS SHW Hetenet suwidlemdlg Clgertluemd.

Answer to the Fourth Question:
From the mark of equality towards all beings, one’s
(attainment of) jnana is inferred.

Nen - 4:-

SO SSIDd FoGFeU GloeTenml GmwTe @hreLdl(mHLLens
26116 & HILIGUTLD .

Answer to the Fifth Question:
16. When practice of samddhi is begun with a desire, the
desire also will surely bear fruit.

ollen - 5:-
Carmse &MmHIE Csm_mSu seubd gamers LiLgmis.

Answer to the Sixth Question:

17. In practising yoga with a desire, if one becomes a
sthitaprajna, one is not elated though the desire is
fulfilled.

MenL - 6:-

Cammaassnad seubLTly Clommeer S @hrer (poler, Seng
Canmaer HlannCGoupls CLmiosemmed Ldlpre.
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This is the first chapter entitled ‘ON THE IMPORTANCE
OF UPASANA’ in Sri Ramana Gita, the Science of
Brahman and the Scripture of Yoga, composed by the
disciple of Ramana, Vasishta Ganapati.

Notes

Upasana: literally “being seated near”, meditation.
Kartikeya: son of Siva.

Mukti: Release from phenomenal existence.
Sthitaprajna: One of steadfast knowledge.

Samadhi: Absorption of the mind in the Self.

Vasanas: Predispositions, tendencies, or propensities of
the mind in the present life due to those of former lives.



CHAPTER TWO
@EuTL_MLH  DjSHWImwiLd

THE THREE PATHS
LOTT&ESSTW  (PENTSHSH

In the Chdaturmasya' of 1915 of the era of the Son of
God, Bhagavan Ramana Maharshi uttered in a verse the
essence of his teaching.

reLgresnd 1915-opb e sTgiiorevwsdle Lseumen
wafladl srrssrlLmn urbleuretnmertlerm.

“In the interior of the Heart-cave Brahman alone shines
in the form of the Atman with direct immediacy as I, L.
Enter into the Heart with questing mind or by diving deep
within or through control of breath, and abide in the
Atman.”

“Qaw@ams BHC @ erg.eorls LibEurmGer ‘Bre, BHIeT
eranr <y soreur CrGy Cwrefliidmg). semener mmg Guir,
saneniem epPEHACwr, Wprarsearsams GuwrhssGun
SisSIBWD LGHE psoreisd f Howssnm.”

Whoever understands this verse, the essence of Vedanta,
uttered by Bhagavan Maharshi will never again be assailed
by doubt.

Lseurer wafledlulen cugeamdgg CelafllCurhs Gousths
gryond @QF Celwl’ CurmEparibseuas@ WerTHib
gHCH5CL WegTLD.
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In the first half of this verse, Bhagavan has pointed out the
location of the Self in this visible body of five elements.
Gl Lmelle (LpHLGEHUIE gbLs g amiis Camennn Llsleyadl
(2_e@panmD) o sorellafl_SemsLi Liseurer oimeflem.

There itself, identification (of the Self) is affirmed,
difference from God is denied and direct experience is
affirmed, thus dismissing the various descriptive marks
(of the Self).

BIGs (Y 5D) FPET SMSW|D, FFILGT BHWSMSI
LWL LPLIQEUTLD degemrmiganaTll Lngsanfla@ CnCr

Well(HLD LITGTENDe WD 2 enF& ST .

In the second half, instruction is given for the practice by
the disciple of three different methods which are in
essence one.

Qrenrmd LGS a6t auflulh Gpd Lpdu o LCHFOMD;
Sjeualldl eperprits Wfhgn o L smss Cememmibd.

The first path is termed margana, quest; the second majjana,
diving in; the third prana-rodha, control of breath.
(setienes) CoHHSO eremand aufl (PHTHS FoplCLDDE.
(pereiam) epP@EGse® Qreavlmd e, AFTewr mwmoL
PG T QUSITLD .

This is the second chapter entitled ‘THE THREE PATHS’
in Sri Ramana Gita, the Science of Brahman, and the
Scripture of Yoga composed by the Ramana’s disciple
Vasishta Ganapati.

Notes

. Chaturmasya: Literally ‘four months’, the rainy season
during which monks stay in one and the same place.



CHAPTER THREE
PLPGITMTLD  DJdHWITULILD

THE PARAMOUNT TASK

WPaW  SiHHeuw [HlemLiemrid

1. In this third chapter we record, for the delight of the wise,
the conversation between Daivarata and Acharya Ramana.
QsWeIrTEesdGWn QP ETTW TLaTE&EGL Hephs
ghuragmeament, olGeadlad QeTym  epeTDHILD
SBWTWSSHD Clpm@ElGumbd.

Daivarata:
2. In samsara' what is the paramount task of a man? May
Bhagavan be pleased to decide and explain it to me.
QgwieuyTge6ir:-
Geaajws arpeie wallsear WsHwwmiis Gaww
Couamrigwig wrg? (Plgeurd jeubleuremrenmll LiseuTei

cTand @ ellemadluirmerey Calemr(Hib.

Bhagavan:
3. The aspirant has to discover his own real nature which is
the basis of all actions and their fruit.

LIS GUITGT ;-

o wirenet efl(mLOLCoure  (PSEWLMIL LILIGTenaTsS S D& @h

CRLENETSSINEHLD @@uﬁ L_LOTh S6015600T6L06T U{600T CouamT(pLd.
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Daivarata:

4. What in brief is the means to know one’s own real nature?
What is the effort that can bring about the sublime inner
vision?

ClaieurT S 6r:-
ST @MW LT TSHEHEF SF(HEHSHOMD 2 LMWL 6T F)°

ONESe|UTHESSTD HSCHTSHD THOWPWHEWTD & (HLbd?

Bhagavan:
5. Strenuously withdrawing all thoughts from sense-objects,
one should remain fixed in steady, non-objective enquiry.

LIS GUITGOT : -
1hlen 6ot LiL1 6 60T & 6 & W LD ol g WM & 61Tl 60 (1 [ & PP

puhHuyer HmUl, smealer sriybleor o S
BTl L SS5CauCw Hlanewss Couert(HLd.

6. This, in brief, is the means of knowing one’s own real
nature; this effort alone brings about the sublime inner
vision.
saTgamenld WelessnGg oHCeu &mEs  oull.
GupunHwurCaCw eueyur sCrrEsn D& @L.

Daivarata:
7. O Best of Sages, will niyamas* continue to aid spiritual
effort, until success in yoga is achieved?
QlgwieuryTg6ir:-
walwrGs! wrhsTésE Heew FmBHLLHL Hwbriger
FTSMEGHS FHleneawr Lfleueeur?
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Bhagavan:
8. Niyamds do help the earnest efforts of aspirants. These
niyamds drop away of their own accord from those who
have attained success and have nothing more to do.

LI& GUIT6 ;-
grgenen Lty BmeoCeomms@ HIWDRISET SIbLPUNSSEESS
Feneuriurbd. Hleveudms sLenn SLBHSMTESG HDmSET

TG BHpayb.

Daivarata:
9. Does repetition of mantras bring about the same result as
the steady practice of pure, non-objective enquiry?

Cls\ieurTg6H:-
Blencowimen, 2 LITEWHM, ST 610 eSETTSSTH SlenL & @D
Levanen LobSImseeT slILILIGTed GlLm s (Hom?

Bhagavan:
10. Success attends the earnest seekers who, incessantly and
with steady mind, repeat mantras or pranava.’

LIS GUIT6 : -
Sl EATSSTEO QL WDOTE by mEemerGwr,
NiremreusensCur mls@n Sysenswunams@s seareflana

& IFn(hHLD.

11. By repetition of mantras or of pure pranava alone, one’s
mind is withdrawn from sense-objects and becomes
identical with one’s own real Being.
hsIEsmarCuUr Nrareusans wreSrGuor  sllliugTe
Blenerey elleagwm sefailerm SHmbYS Semgemend LW
Lo HleN(HID .
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This marvellous conversation took place on the seventh
day of July 1917.

msysresd  1917-o4 b opear®  ewmb  Wbrgb
FPIHSenSHenm Qe aUbLS FbLTageen HaDHSS).

This is the third chapter entitled ‘THE PARAMOUNT
TASK’ in Sri Ramana Gita, the Science of Brahman, and
the Scripture of Yoga composed by Ramana’s disciple
Vasishta Ganapati.

Notes

. Samsara: life in the world.
2. Niyamads: rules of conduct.
. Pranava: The syllable OM as representing ever-fresh

Reality.



CHAPTER FOUR
BITGTSHTLD DHWITUILD

THE NATURE OF JNANA

@MTerlEmeHLILD  LISITS6

First Question:
1. Oh, Best of Sages, what is jnana? Is it the vritti ‘I am
Brahman?’ or ‘Brahman is I' or ‘I am all’?
leurm - 1:-
aflauGrCp! “mren KWyanwb” eremenid 6S(HSS), @reLon?
“WrapwCw prer’ aTarad LSS, GHIarom oeg)
“BrCanumenSgId” GTETLIg| GHTGILON ?

2. Or, is it the vritti *All this is Brahman’ or is jndna different
from these four vrittis?
SOg “Gsmansgid WranwGL’ T @HTEILoN?
QerGped Qe (mSHlser Bradlaid @premd Geupr?

3. Bhagavan Ramana Muni, my Guru, graciously listened
to this inquiry of his disciple, and spoke thus:
G@HeuUMd LseuTem pen (pefleui, FLermd ore g

Caerallenws a1 Casl(h 2 SSr(merter.
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Bhagavan:
4. “All these vrittis are doubtless mere concepts of the mind.
The wise say that pure abidance in the Self alone is jndna.”

LIS GUITGHT : -
Beual(mGSs6T Wb erd SHHLMmeTsG6T eTamlled suiLd
wWrglveme. & awrd Gamepu HlagemLawCw  iblehT

@prenr e .

5. Hearing these doubt-dispelling words of the Guru, another
doubt arose and I questioned him again.
DUHSOSULD eTaTmsLaTg cursmas Casl (), e

WPEE5CaTT sBCssbD eflemaNCare.

Second Question:

6. Oh Lord of Sages, can Brahman be comprehended by
vritti? May you be pleased to dispel this doubt arising in
my mind.

leorm - 2:-

SMmbsauTsarGa!  urbLOurmener  wWEaTTEN(HS S
wrls@r, wrisasrsr eTearm  GTemeTS&IH M
QamalSmes Hmarae) Gouemr(HiD.

7. Hearing this question, the Rishi, friend of those who adore
his feet, bathed me with his glance and spoke thus:
Dl EMTHHel FarLUamd wafledl Qeelemencus Cal (hé
sL_Saarent(Lpg UMb crarssled curdsmeflerm.
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Bhagavan:
8.  “If vritti proceeds to comprehend Brahman, which is one’s
own Self, it takes the form of the Self and loses its separate
existence.”

LI& GUIT6 ;-
SRTSTHLOTEUTLD LIFGILTHeneT wWhs SeneoliLi(hbd all(Hs S
Sjeleurso algGel wirdng; CoupmdlmiL g HEldene.

9. This brief thrilling conversation took place between us
on the 21st of July, 1917.
woeEm M (1917) e sgOame wrsn 21-b prer
LUNTEeSIT &G QFSIM FOLTOLEMENT CTRIGEHES@HET HEDHSS) .

This is the fourth chapter entitled ‘THE NATURE OF
JNANA'’ in Sri Ramana Gita, the Science of Brahman,
and the Scripture of Yoga composed by Ramana’s
disciple Vasishta Ganapati.



CHAPTER FIVE
MHGHTLO J|FHWITWILD

THE SCIENCE OF THE HEART
Qaw s

In the aforesaid Year, on the night of the ninth of August,
Ramana Muni spoke exhaustively regarding the Heart.
P& HeuTerT () 3 &6vl rsD 9I-1b Hrer @rey (pefleut
Qawsens upMls Csetleur LLGCEHSSTT.

“That from which all thoughts of embodied beings issue
forth is called the Heart. All descriptions of it are only
mental concepts.

o2 LnCoriss 16l 60 G¥T 6L 60 &7 & G LD 6T & el 6T MILD
GauaflinEGwr gGea @swblbeariL@n. FHE eulge)
UGS SHMHLIGNGITITLD.

The ‘I’-thought is said to be the root of all thoughts. In
brief, that from which the ‘I’-thought springs forth is the
Heart.

prarenead HenerGou Hlenameuenandlen epeoLomgadle,
Do glFGE LG QsWCoeTE HHMRSS FnnieumD.
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If the Heart be located in andhata chakra', how does the
practice of yoga begin in moolddhdara®?

S@rangsF  F&r  Qswsder QU wruller
eprgtrsSlalmpgs Curesp Csrms Cosmna?

This Heart is different from the blood-circulating organ.
‘Hridayam’ stands for Arit ‘the centre which sucks in

everything’, and ayam ‘this’ and it thus stands for the
Self.

(snevey_aler) ré&srewssHeaid Qsuwid Couml. aDHS-SLD
(bO-Dg) eaearaes Gerp GOfeNaruig 2,501 Gl
@auGweTIL{HLD.

The location of this Heart is on the right side of the chest,
not at all on the left. The light (of awareness) flows from
the Heart through sushumna® to sahasrara®.
Sjeucillgwgdler QEUNLL wriussder euwsCs Werg;
QLUUssCo W, salarmb evanevrTy s EHnE
(Arsdn@) swweamer aulCw eefl LmuyD.

From there, it flows to the entire body, and then all
experiences of the world arise. Viewing them as different
from the Light, one gets caught up in samsara’.

evanevrrrsdeiearm (oeuCeurefl) oL peugbd
LI GBI & T 6V 2_QU&TE) LIGUMBI& (6Th MILD . <UD 6 M

CleucuGoupmis srerCume  evLbeumTiwimElmmer.
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11.

12.

13.

CHAPTER FIVE 37

The sahasrdara of one who abides in the Self is nothing but
pure Light. Any thought that appraoches it cannot survive.
< st HlanavsGareng) evamavrmid g Geureflowiomd.
Carsenswne Hlenemifleannd g miCs Nenpssrs).

Even when an object, owing to its nearness, is sensed by
the mind, it is no hindrance to yoga, as the mind perceives
no differences.

SIHLRELT T 2{(HES)HLINeID, Counmienid WiemTTTEaSTeD,
e Curss Gameadlh Casgoursmg.

The state in which awareness is firm and one-pointed, even
when objects are sensed, is called sahaja sthiti. The state
in which objects are absent is called nirvikalpa samddhi.
(Nagwiseaer) emrsTaLd PCamapmi Haasdmsse
evangy Hleeowmd; eleaxwGo Csrerpr Hlanew HifeflseL
auord e (b,

The whole universe is in the body and the whole body is in
the Heart. Hence all the universe is contained in the Heart.
2 WEMATHIHID 2 L Sled, 2L IS QswsIe)
(LPETSTHANGIT, 2 SMETSSHGT 2 (HeULH&HD GSUILDITLD.

The universe is nothing but the mind, and the mind is
nothing but the Heart. Thus the entire story of the universe
culminates in the Heart.

eansSlenid 2 @ Couperm; Qswsdlennd werd Coumermi;
BT EMBULDSFID QSISCS (PHDID (PigeymiLd.

The Heart is to the body what the sun is to the world. The
mind in sahasrara is like the orb of the moon in the world.

STL_SSID @l ewTLcud GLmettm) LYewn_slevrd QFUIDd Sevd
(GLOGITLIT. GEUDEVITTSSHIIETET LOGITLD Fhdiy LADLLD GLTETE).
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15.

16.

17.

18.

CHAPTER FIVE 39

As the sun gives light to the moon, even so this Heart
gives light to the mind.

Gflwer spdlrensE eafl welllugCured Geuaisuwbd
LaTsSNGE eefl wellsdng.

A mortal absent from the Heart perceives only the mind,
just as the light of the moon is perceived at night in the
absence of the sun.

Gflwer gleomsr @Qredlh shdrailb eafl sremrLgGLT6,
Q5wsGs HlaaCLNTESEET LTSS LOTSSHTHI STeurdmme.

Not perceiving that the true source of light is one’s own
Self, and mentally perceiving objects as apart from
oneself, the ignorant one is deluded.

eafluiler epeWLIH SETHEATMWD Gllg MU ST T,
LearssTH CurmeTEHamer GleucuCoupruid sevr(h LITF6T
LOWIBIE SHlmmer.

The jnani present in the Heart sees the light of the mind
merged in the light of the Heart, like moonlight in daylight.
QaswsCs Hlaowss prelCGur useale Ceuuilale
BleGeureaflenwt Gurey, werGearefl @gw Geurefluile

Q6T MICUM S SHIT 6T S MIT 6T .

The wise know that the superficial meaning of prajnana
is mind and its true meaning is the Heart. The Supreme is
nothing but the Heart.

@manddlen LIsLIGILITMeT e GLoermid @GmIip1 ClummeT @aw
Cloerid idlEpm Fomieur. jeuellsuC LFbGLmmeT.



19.

20.

21.

1 & 2.

CHAPTER FIVE 41

The notion that the seer is different from the seen is only
in the mind. For those that abide in the Heart the seer and
the seen are one.

srerurer srlflwerayn QeaCeaunmdle| wersH G
wergl. QswsCs eIpMmLUCLTTEE:S SrewTUTab Sr_dujb
erorEleli(Hib.

The thought process, arrested during swoon, sleep,
excessive joy or sorrow, fear and so on, goes back to its
source, the Heart.

DWIGSLD, GISHLD, HSHEHCHTaUD, §iE6D, 2 EeusiDd, HFSLD
(PSR STTFETERISETTE gLl L N(HsGS FardlLombd
swpmid.

The ignorant one does not know that at such times thought
has entered the Heart, but one in samadhi knows it. Hence
arises the difference in names.”

LT g gfeush TeT QSUILPMICUMS WEwTTeUSLEE;
gorHGear eyemridlprer. Cuwr Ceoupmend  HIOGSHLD
LIDHILSTLD.

This is the fifth chapter entitled ‘THE SCIENCE OF THE
HEART’ in Sri Ramana Gita, the Science of Brahman,
and the Scripture of Yoga composed by Ramana’s
disciple Vasishta Ganapati.

Notes

In yoga shdstra, anahata chakra is the fourth and
mooladhdra 1is the first and lowest, of the six centres in
the spinal chord.

. Vide IX, 10 below.
. The thousand-petalled centre.
. Phenomenal existence.



CHAPTER SIX
OTLD  YGHUITUILD

MIND CONTROL

CermHlarCamumuid

Having thus explained the truth regarding the Heart, Sri
Ramana Muni, the best among the knowers of truth,
spoke of the method of controlling the mind.

o amend WPty Hpbs e (paielT  @Qeleurm)
Gaweyamenweawl allearsdul N6 LSO GG  eudlenil

Wwi(merfleurm.

“Men attached to sense-objects, ever obsessed by thought
find it difficult to control the mind because of the strength
of their vasanas.'

cllaqS Sl LOGTDLPHE GUIT Hlenemeured 2 LOGILD LOMTHSIT&E
CUTHENGT GUGITELOWITE) LOGTLOL RIS HFISMLD.

One should control the fickle mind by controlling the
breath and then it, like a tethered animal, ceases to stray.
FEGH HMHSansL LTTen UL &555MD SL(h&; sulmmlim

sl(henr WrrenflCumed werd CalepLwimibd.
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With the control of breath, control of thoughts also is
achieved. When thoughts are controlled one stands
established at their source.

Nyt cUL_&&55Te0 e Hlenare seflen e(HsEHm e (Hb.
Bleneneys Oetrhm@msred oupmer Wpl9 gle
HleneoGlLimeurLhd.

Control of breath means merely watching with the mind
the flow of breath. Through such constant watching
kumbhaka does come about.

arssTH Lprenenensd HeuailssGe Wpmenr HIGTTSLOMD.
Geueur PlenLellrg) seuaflsonD @GLUSE &g (HLb.

For those unable to achieve kumbhaka this way, the
method of Hatha Yoga is prescribed.
GoucuplCw @wusd Cup NwerCsriseE ap Curs

QUL GLOUISE S mULi(HiD.

That is: rechaka (exhalation) should be done for one unit
of time; pooraka (inhalation) for one unit; and kumbhaka
(retention) for four units. Thus the channels of the life
force are purified.

gratey Grélsgl, grare) Uilsgl, bragsmen @LUSSama
BiTlg SHerTler  GMUIEHLD WGwTLTLD.
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11.
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When they become pure, the breath gets controlled
gradually. Complete control of breath is called suddha
kumbhaka.
Brg &6t gnlenowdlen rremeapd (penpGul  euFT@LD.
Npremen  eToosT@Id L mdl HonmCGe &55 @GLUS
Qe iL(LD.

Others, that is, jnanis, define rechaka as giving up the
idea ‘I-am-the-body’, pooraka as the quest for the Self,
and kumbhaka as sahaja-sthiti or abidance in the Self.
Caaremno UTeugamg CwrssCa Cras GoeTmid, Semener
BrhgCGe Lrsbernld, serailame HihnGe @bus Gloemibd
@preflaser feom melldeur.

Also by repetition of mantras, the mind gets controlled.
Then the mantra becomes one with the mind and also
with the prana.?

LHST BUSSTEID WL BIGD. HICLTE WLHST LD
Nipremrenid LoarsgIL Clemmer mib.

When the syllables of the mantra become one with the
prana, it is termed dhyana and when dhydana becomes
deep and firm it leads to sahaja sthiti.

LhsTTaEermsea UrrearCerr@h Ourmbds sos550Ce
swrerord. evanmblene GCups Swrl Haewsss
Swraigser Couenr(HLd.
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Also by constant association with great, enlightened seers
the mind gets merged in its own source.”

2 arem Cummefled eri@ (ersdHeryrnd GuflGwr mmeneu
cramild CLIGDIFOTEID LOGTLD & 60T 6uTlen o miLd.

This is the sixth chapter entitled ‘“THE MIND CONTROL’
in Sri Ramana Gita, the Science of Brahman and the
Scripture of Yoga composed by Ramana’s disciple
Vasishta Ganapati.

Notes

. Vasanas: inherent tendencies.
2. Prana: the life force which causes the movements of the

various organs of the body.



CHAPTER SEVEN
GILPMLD |G UITWILD

SELF-ENQUIRY - COMPETENCE AND
CONSTITUENTS

50 ademyranf, sermis [Hlemuenrd

1. This seventh chapter records the excellent conversation
between Karshni of Bharadvaji line and Acharya Ramana.

QMW TLOETEN&SGSD LUTTSeUT STTauamilsE@h Hephs
2 $FD FOaUTGSMNS QeUCeULPTD ST SbdLjeuLDd.

Karshni:
2. What is the nature of Self-enquiry? What is its purpose?
Is there any greater good obtainable by other means?

SITIT G1316T0f : -
S0 edlEmreiuc wrg)? Luwer wrg? 8o eNerrssn
VNEUSH@IDd FMHE Liene HO@GD LoH6MTET 6T ST ?

Bhagavan:
3. The ‘I’-thought is said to be the sum-total of all thoughts.
The source of the ‘I’-thought has to be enquired into.
LI GUITGIT ;-
Blenameuenad gHid ergailb eerm GerHwbuiL@GLor,
b ‘Bren erenenld Hevereden Wplll_smss Cs(H\s.
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4. This is Self-enquiry, and not the study of scriptures. When
the source is searched for, the ego gets merged in it.
83Ceu o H0 elgmrd; mreomyriiss s eSemrorsns).
SBHMS WHEEG WOI_sang Bigemmed 15 weanphGs Gumb.

5.  When the ego, which is mere reflection of the Self, totally
disappears, what remains is the true Self alone in all its
plenitude and perfection.

2,5l Curellwumbd shang CWmHEISTe  6THmIGL0
Beomhs LIfl&ss ajemenowrer o sworGeu eT@Epdl Hin@ib.

6. The result of Self-enquiry is freedom from all suffering.
This is the highest of all fruits. There is nothing higher
than this.
glerud wrelh CstanegCa s elsmrsdler Liermd.
LweTanarsdler e ug; Qseaflaies SHonss
GTEHIe|LSlevEn6v.

7. Marvellous occult powers may be had through other
means. But in the end Freedom can come only through
Self-enquiry.

LOOMILPET eULlS6TTe) DL FlsSsamerit Glumeur CloeailaLd,
Sieupany Wwoneienid (pigefed (psw) fems srCatu
cllhseney GLimeuTen.

Karshni:
8.  Who is considered fit for this enquiry? Can one by oneself
know one’s own fitness?
SITIT 6316w : -
Qeuargo NETISHNE cTeuanar dHlamfl Cweremd?
oFaMrs5S arenmals sTGerm wWlse o (HLom?
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Bhagavan:

9 & 10. He whose mind has been purified through upasana

and other means or by merit acquired in past lives, who
perceives the imperfections of the body and sense-objects,
and feels utter distate whenever his mind has to function
among sense-objects and who realises that the body is
impermanent, he is said to be a fit person for Self-enquiry.

LIS GUITGHT -

o urtgemer (WPsHlweamprGeor, whHliped peelenear
cdlenereurCaor, = L allgd Cursmseaigd @emujenrT
LD SSGITTIL, LoaTeUTDe|D I, edlagubiselln &Heneu FHMILLHMI,
2 L6 HlenewnGlgen memmbgen GemeuCe, oeCer whsmfl.

11. By these two signs, that is by a sense of the transitoriness
of the body and by non-attachment to sense-objects, one’s
own fitness for Self-enquiry can be known.

o2 L& flevewrs Cserand o aurielleamean, CUrsnisarflie
et alleenwrad — @euall(®H GNSETTD FHaTssISMT
perberg Ggeflwerd.

Karshni:

12 & 13. When one is fit for Self-enquiry, by his non-attachment

for sense-objects and by discrimination, are ceremonial
baths, sandhya,' repetition of mantras, oblations poured
into the fire, chanting of Vedas, worship of Gods, bhajan,
pilgrimage, sacrifice, giving in charity, and observance
of special spiritual practices, of any use or are they a
mere waste of time?

SITIT 616wt : -

GUIBBLD, euBSWIT, soid, Cammod, Geug Corse, Cseleme,
CUBISTSHEILD, STHS WTSSenT, WIEhD, STenLd, 64T ghEtlereray)
lenau, a4lC6us eneumaLBIseTTe) ellFmbd LTlsn @leuendEL

LWETEITILILIGT QU ! 0V HTOSHMS HENGTEUGTOUT?
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Bhagavan:

14.

For competent beginners with waning attachments all
these aids will make the mind increasingly pure.

LI&SGUITGHT ;-

15.

16.

17.

18.

g mesear  Cguhg eu@mD Y THOUTSSTTSEESE
GuiLewtlseT Wwreyd CLad &SI HEEHLD.

Virtuous activity of mind, speech and body destroys the
contrary activity of mind, speech and body.
erGlwrabuisermed efeneTwd BHeellanem jeudHmTe
cllenarp Seoend FMSULD.

All this (virtuous) activity of competent persons, mature
and endowed with minds of highest purity, benefits the
world.

9|5 S FNUIMLD 1O & & L1 & 69 & ermLd oS arflgar
QsarwsdlreneT 2 e@uUamrral Lfleur.

Men of mature wisdom perform action for helping (by
example) and for the welfare of others, not out of fear of
(violating) scriptural injunctions.

grevdly eHSuler LWRISLBS US@GNSETTD  iMl@h(mHLd
Yoms sdley Gar@Epsseynd, WUDT BO@IGSTSa|D
cileneuTumH mi6uT .

Virtuous actions, performed without a sense of difference
and without attachment do not stand, O best of men, in
the way of Self-enquiry.

2 $50Cear! uppHmIt CusLSS wHmt Lfybd Lewrenflumiger
NFTTSHDGHS FEOLUITST.
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19. The non-performance of prescribed actions by a mature
person pursuing Self-enquiry is no sin. For, Self-enquiry
is itself the most meritorious and most purifying (of actions).
fened LITLLTganD Li@eilmd < S0 eSlemlég LmLp Wleene.
280 ellemrCo Lellssdn Leflgomd GLimb Lieemfiib.

20. Two ways of life are seen in the mature among competent
seekers; renunciation of action for solitary communion
and action for the good of others.

DD ESDS D FHIPHF SSSHS SUOTOYFID, KT
CuTmL(B cdllener WIHMISIOTD QHelensd Haew LGS,
cigemmd Slarilsailen Cu smewriLHID.

Karshni:
21. If besides Self-enquiry there be another way to nirvana,
is it one or varied? May Bhagavan be pleased to tell me.
SITIT G1316wf : -
aNlhseamavsE 80 ellemrsslaid Geupmd euGwiT, eudlsGer

2 emeumullett, LIGeTe NGOG S(mHemed (Gouemr(HLb.

Bhagavan:

22. One strives to attain something; the other seeks the one
who strives to attain. The former takes longer time and in
the end attains the Self.

LI GUITGIT : -

RHEUGT LW (LPULEDTET; LOHMEIGT el LIGU6T
wryer mBrdorer. poHerbele Losreoes OFermn)
WPlg6iled o Somenel Wenl Elmme.

23. The mind of one meditating on a single object becomes
one-pointed. And one-pointedness of mind leads to
abidance in the Self.

SN@EGH Fwrarssrd LUss emest ubEng;
LsSHCwrrenowird mer glentenouiled HlenedHe Fn(HLb.



24.

25.

26.
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One who meditates attains, even without desiring it,
abidance in the Self. The seeker, on the other hand,
knowingly abides in the Self.

<, sler, Swrefllitieue aN@mHbUT eillig@id o SLo
Begenmw wenlpCs Fmeuar. edlerfiueCearm dbHg
Feaimmrer  HlenesSHmmer.

The deity, mantra, or any other excellent object on which
one meditates merges in the end in the great effulgence
of the Self.

CoauamgsawGunr, wHsrsamsGur, WHCsTm Fhw
VFWGSHSCWT Swretll Leuans@ euer Hwreflse
Qumrmer, pigeled sl Gurreafluiey eerdl alHLD.

The goal is thus the same both for the one who meditates
and the one who practises Self-enquiry. One attains
stillness through meditation, the other through
knowledge.

SureflliLeuer, setener BTHGeuTer — @eual(Hourss,
Weueurm  s80wrerCGpn.  g@Eeuat  Hurarssre
FTHSWMIFDT6r; WwHmeleT MHSL miGS nre.

This is the seventh chapter entitled ‘SELF-ENQUIRY;
COMPETENCE AND THE CONSTITUENTS’ in
Sri Ramana Gita, the Science of Brahman and the Scripture
of Yoga composed by Ramana’s disciple Vasishta
Ganapati.

Notes

1. Sandhya: morning and evening prayers.



CHAPTER EIGHT
6TL_L_MLO 9SHWImuiLd

ON THE STAGES OF LIFE
ey edlEmyLd

In reply to another question of the same Karshni,
Bhagavan explained the duties connected with the four
ashramas.'
srageniluiler wHCoprm elemmencid CaLl(h) Lseurer Lsilad
Bren@ < érwsdaisen o flwGsri oflarrsams
oNlemd et .

Whether one is a bachelor or a house-holder, a forest-
dweller or a sanydsin, or a woman or a shoodra, whoever
is ripe and fit, may enquire about Brahman.
TewTeuenid, QeeurpGeurayd, euarsganCairaid,
gmeilwyn, Cuemy B, STPHS BT SHerBL —
L& @&eU(LpeTer ereumbd — Wyan efgryb Lflweontb.

The order of the ashramas serves, like a flight of steps, to
attain the Supreme. For one of very mature mind this
order does not apply.

Lig Utig wimiads ugoener wWmismGs o &7 Cleurm(pris.
uflursd 8&CarTéE oL&Tws Srnn Csenauwetm.
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This order has been prescribed so that the affairs of the
world may go on smoothly. The duties of the first three
ashramas are not opposed to jnana.

2 s srilukse Bl CUneusHars oL &rw aflansg
NEESILL (DeTaTgl. (PSET (P6TM B ETD  STOEISET
@SN LW, mTsrT.

Sannydsa 1s pure jndna, and nothing to do with the ochre
robe or a shaven head. However, this ashrama is meant
to ward off various hindrances on one’s path.

g @rerGn  gmel; srelsgenflub wWwISSIDETN).
Qe wmiseT Loveuhann ellas@snanaGeo (eublmen) <y &

GLoeoTLT.

One whose energy is well developed through discipline,
learning and growth in knowledge in the brahmacharya
stage itself, shines forth all the more in later life.

Fsmseamrad eNSMmHWTID (@I erliLugmHFwmeyd
KiFapwaTwrErosgded Fadlenw he@ eueTLieler LleeT

O&HE &L (HEUTEIT.

By purity in brahmacharya one attains purity in the
house-holder’s stage. The house-holder’s ashrama is for
the benefit of all.

&55 Lrapwarwussre Qaarpaie wremdlesHeond.
Qopld maraurs@Eh 2 Foeuser lurmLGL ars

S mUILI(HLD .

Even for the house-holder, if he be completely non-
attached, the Supreme Light shines forth without any doubt.
creueUTHPred UMM eurpd QoensCsrisEw
LyGleuretl perfll glevmiE Gemudler guGL uldenev.



10.

11.

CHAPTER EIGHT 67

The learned prescribe the third ashrama for tapas.* In
this ashrama one may be with or without one’s wife.
CPETMTLD L ETOD SeusHm OEearur o S50 HDlEh.
GeveomepCemmm, @QerHICWIT, EPGTDTOTETOER FTTEMLD.

To the yogi of mature mind whose sins have been burnt
away by tapas the fourth ashrama comes of its own accord
in due time.

seugsrh dellewer GQuramdls Hss uflursd CQuopp
Curdlse@ mrenar wrEFLL sTsSHD Drler CpmHD.

This teaching in the seventh and eighth chapters was given
by Bhagavan on the 12th of August of the same year
1917.

BeuGaupl (h wmumIs6 @ieter Lgeuterg o LGS0
podadiu (1917-941b) eumLLb p&6vl wrsh 12-1b mHrer
BaDbo3).

This is the eighth chapter entitled ‘ON THE STAGES OF
LIFE’ in Sri Ramana Gita, the Science of Brahman, and
the Scripture of Yoga, composed by Ramana’s disciple,
Vasishta Ganapati.

Notes

1. Ashramas: In Hindu Society four stages are prescribed.
2. Tapas: Spiritual effort.



CHAPTER NINE
GGOTLIGTLD G WITWILD

ON CUTTING THE KNOT
Ay b HCLISCLom g6

On the night of the 14th of August, I put a question to
Maharshi regarding granthibheda' on which even the
learned have doubts.

sHCOMTS@W swhgmn SrnsCus ellagwioml waifladlen
wren o &av®h wren 14-b prar @rey efareNCeren.

The effulgent Bhagavan Sri Ramana Rishi, listened to
my question, thought for a while and in his divine way
spoke.

SMHLOLmes Cordurd useurer rwent waifladl erearg
cdlerreneus Gaallymms Gswels aNweoyrer sHCm
WTLPHS (BB 2 60T & &6 GOt .

“The nexus of the body and the Self is called the granthi.
It is only by this connection with the Self that one is aware
of the body.

2 L GGL Y swralng werer CoersamsCu Srnsl
Querliu@w. QsamrCatw o swrelnE o L eyt
QLT SlGT D).
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This body is insentient. The Self is pure awareness. The
connection between the two is deduced through the
intellect.

oL e gLlb; Y sorGeur @Erembowibd; G)euedyenriq c
Cersams LsSwme eadlssiinhEng.

O child, enveloped by the diffused light of pure awareness,
the body functions. Owing to non-apprehension (of the
world) in sleep, (swoon) and so on, the location of the
Self has to be inferred.

@rembleurafiwmed meulitunm 2 L6 Quikigdlermg). gudle
Wwodweupde (eSegwmseamer) o auig adlemenouileme,
2 5reinEG QL Gorer merbserm sardlésabd.

Even as the subtle forces like the electric current pass
through visible wires, the light of awareness flows
through a nadi in the body.

mL LoD Werblerrafl (pgemer greowmm SN (Lp&ed)
weupdlHCure = L adled priguiled @prarbleurat Lye|b.

The effulgent light of pure awareness, taking hold of a
centre, lights up the entire body as the Sun illumines the
world.

Gflwen 2 wens elletd@GHe Cured &HLIlE, @prearbleurafl
QL Cwrerm LHH 2 L venarsamnswd eaflieillEdmg.

Owing to the diffusion of that light in the body, one has
experiences in the body. That centre of radiation the sages
say, is the Heart.

SauCairall  UresrCaoCuw, oL 6fled enLicums
@paTL_r&lermer. el eN_SensCu dlesm QswiGloeTL.
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11.

12.

13.
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From the play of forces in the nadis one infers the flow
of the light of awareness. The forces course through the
body each hugging its special ndadi.

Brig saflen s&elleonessre (eupde) @rarsssm
Lrejsed Glsetleumd. o L aler Fadlger wreyb seflsse
BTlg-Senemll  Limmiwer.

The particular nadi through which pure awareness flows
is called sushumna. It is also called dtma nadi, para nadi
and amrita nadi.

mgserwd SealGurr Brguile Qeo@bn. ezt
S(LD(LPeNET GG mId, < SBHTg QuieTmid, LenyluieTmib,
S|(PG BiMg ClweT MID LT LIeoeum P .

As the light pervades the entire body, one gets attached
to the body, mistakes the body for the Self and regards
the world as different from oneself.

< sw6eurafl 2 L6 upgid Lres CGumbm oy Sioreflumd
sdauer 2L Gev srllamemmid, gaiabd 2 ewab GCeubmenm
&(HEIE DTG .

When the discerning one renounces attachment and the
identification of himself with the body and pursues one-
pointed enquiry, a churning starts in the nadis.

o orarsemswnd, Coabd Brar ereared LSHenwub
wpodlew B55 emusory alertfllsgn aNCGaudés

Brgsafler sem_ge (bgeid) 2 Tl TELD.

With this chuming of the nddis, the Self gets separated from the
other nddis, and clinging to the amrita nddi alone, shines forth.
BQeueurm mrg safler SenL_FeTed ST eun Hletemmib
Ll ipsprg eeatenCGu LD eeflfns@n.



14.

15.

16.

17.

18.

CHAPTER NINE 75

When the effulgent light of awareness shines in arma nadi
alone, nothing else shines except the Self.

sLilE @rerGerall o swmprg  QurerdGeGu
@afl(HrsTe® o soreilh seraiwb wrgn Csrearmrg.

Anything that appears before (such a jndni) has no
separate existence. He knows the Self as clearly as the
ignorant one his body.

ohss Nemr@Gaugnd Ceupr wWesrg. UTLIEISE
2 L bGume jeuanis@ < som Gsafleuriusd glemi@L.

He for whom the atman alone shines, within, without and
everywhere, as (clearly as) objects to the ignorant, is
called one who has cut the nexus.

ewevrilsE =2@m wsedllw Corarmse CurearCp,
2, 50rGar o aT@EpD  Geueaflyb 6TRIGL ETUMISES
NerigGwr weue (Qsws) sl LnbCsreamee.

The nexus is two-fold; one the bond of the nadis, the
other mental attachment. The perceiver, though subtle,
perceives through the bond of the nadis the entire gross
world.

Blelbshd Sorer Gwerd Srndle eflyerLmb. o som
G0 LIWYEID BrelbSSST0 FHNO L6 S S|
ST .

When the light, withdrawn from all the other nadis, dwells
in one nadi alone, the bond (between awareness and the
body) is sundered and the light abides as the Self.
oiflev prgsetiaiemb SHLY @Cr BrgeWd &M HEIST6D
< swbeirafl s (Hel(Hg seaTSwcymid.
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20.

21.
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As a heated iron-ball appears as a ball of fire, this (body)
heated in the fire of Self-enquiry shines as the Self.
QLD L(pss QUL Gear(h GBI OWLOTUIS STemige)
Gure, &0 alenrss smips ey HbWCL wmb.

The old vdsanas pertaining to the body, (mind and so
on) are destroyed. Being free from body-consciousness
one never has the sense of doership.

2 L6 (pSET UMM LIGHLPU eUTFMETseT LblmLp

Qamilub. o Len HeoEsedle STHMmSeUD euaisdleng).

Since such a one has no sense of doership, his karma, it
is said, is completely destroyed. As nothing but the Self
exists, no doubts arise for him.

HTEHHT DEUTOGTTEAVIGIT ELEDIEHEFS HILOBILPGITD (OlgEuT LI(HLD.
SIEUENIE HETEITILLD WLy STgellen sBCss Glogeld o Sung).

Once the knot is cut, one is never bound again. This is
considered the state of power supreme and peace supreme.”
Q(Hpeny L npGCarer War@Hd s (hHmrer. igGeu WSS
g&dlblener; oFCou Wssw FrHdl Hlene.

This is the ninth chapter entitled ‘ON CUTTING THE
KNOT’ in Sri Ramana Gita, the Science of Brahman and
the Scripture of Yoga, composed by Ramana’s disciple
Vasishta Ganapati.

Notes

. Granthibheda: Severance of the knot.



CHAPTER TEN
LIS BHTLD D|HUWITWILD

ON SOCIETY
sms ol

1. We record in this, the tenth chapter, the conversation
between Yati Yoganatha and Maharshi Ramana, which
will rejoice society.

Cwraprs wHs@b gwen wafledls@d BenL CLHDSHILD,
Fp55SD  SlTuwelLULGDOID  FLDOLIT 6% 60 60T 60 WL

LS STLSLTLSH0 QmiGas LHIGUTLD.

Yoganatha:

2. Oh Great Sage, what is the relation between society and
its members? Lord, be pleased to explain this for the
sreyas' of society.

Cuim & i g6t : -
pallprus! spssSHED Fepss St s @ peTeT FUbILD
Wrlsemuensd Fepspuaisarsd Glgree Gouam(Hib.

Bhagavan:

3. In a society consisting of followers of diverse ways of
life, Oh best of sadhus, society is like the body and the
members like its limbs.

LI GUITGIT ;-
grgfCrag ! Lpue Oeuripss eNueSeranyd ClamerTL
gepaid 2 1 Curearn GaeTmid, FpssSle jeoumiserGLT
Cevernid yHged Ceuemr(HLd.
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4. Oh ascetic, a member prospers by working for the good
of society like a limb serving the body.
wSHGW! ojeweubd o L ais GS5eleugiCUTD FepsSSNHE&HSe LD
FepsS ST SmLGLigSmmer.

5. Through mind, speech and body one should always
conduct oneself so as to serve the interests of society and
should also awaken his circle to do likewise.

QUTESTID LDGTSSTEID 2 L QTEILD FPSHSSID (&SI mIorm)
sTClan&asrld @S Seranerd FTThHS 6T &6 erub
g aileligger Gaouamr(HiLbd.

6. One should build up one’s own circle so as to serve the
interests of society and then make it prosper so that the
society itself may prosper.

FPSHSINE HVGIENTLMDEUEHTGITLD 6T (GHOSHMS WS,
Bewr(Hd FepsGomhi@EsnarsCGe Gusamsd SnLiLnSss.

Yoganatha:

7. Among the wise some extol santi?, others sakti.> Which
of these, Oh Lord, is the better means for promoting the
well-being of society?

Cuins b g e6r:-
srhSleows Semmb, Faslew odlepm Coum Seombd
spdlarpant. Qopal Qedmer sups posEHESHS
&l @arGlog?
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Bhagavan:

8. Santi is for purifying one’s own mind, sakti for the
progress of society. Society should be raised through Sakti
and then santi established.

LI GUIT 60T :-
SETOETH  GTUIMLWD eS|, Fps CLImEGSHEHS
Fmeoowyd Geenr(Hbd. Spenowird Fepssams W SHwLler
Siemwdlew Hlenevblmieucy Gouamr(Hib.

Yoganatha:
9. Oh Great Sage, what is the supreme goal on earth to be
attained by human society as a whole?

Cuim & b &6t : -

fledl@err Ger! Lsasdle wells Fops waarsHibd @ mmGs
WerL-sn@& Tl o wibleney wrg?

Bhagavan:

10. Brotherhood based on a sense of equality is the supreme
goal to be attained by human society as a whole.

LI& GUITGIT : -
goojania|nn FCarsrl urateowCw weaflls &eps
eSS @MBGCs wanLgn@fiw Fflw Hleneowid.

11. Through brotherhood, supreme peace will prevail among
mankind and then this entire planet will flourish like a
single household.

Saflser  @mauCrr  dimmeur sCGasTsrlUT6mand
Quuislenred 2 Sgwarhsdl Heoeyd. LCUTLPE QLied
Wb f SELarGeu gafl L.
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This conversation between Yoganatha, the ascetic, and
the gracious Maharshi took place on the 15th of August
1917.

Cureprs WHE@ESD SeWE LaDTaHS@GHD )& FLOLITEEN 6T
& av([H s 15-b prer Lsadle HanlCUDDS.

This is the tenth chapter entitled ‘ON SOCIETY’ in
Sri Ramana Gita, the Science of Brahman and the Scripture
of Yoga, composed by Ramana’s disciple, Vasishta
Ganapati.

Notes

1. Sreyas: Progressive improvement.
2. Santi: Peace.
3. Sakti: Power.



CHAPTER ELEVEN
LIS O\GTTemTD  QJduImuid

ON COMPATIBILITY OF JNANA AND
SIDDHIS

@rendls s FOIFHHEMEND  FaMED

1 & 2. On the night of the 16th, when he was alone, I approached

the Guru, the great Sage, the most eminent of the
Enlightened, who always abides in the Self, the Illustrious
Ramana, now in human form, and sang his praises so as
to be blessed with jnana hard to gain:
Ldlermprd prefiyedn pefleowuildr (Wpafleum (pseveuenbd,
Kremioesraisallh Sobseuad, o swreld Srisrg befl
BlenewsFouad, CUMmBSNSUD, OIUITLDGNSELOTLD
L T G@Hanel, el snsfiu @prerd (umsnHans,
Slanid5 FidlssrCere.

3.  “In you alone are found supreme abidance in the Self
and the clearest intellect. You are the repository of all
knowledge even as the ocean is of all waters.

2 sahlagen WenelC; Csafhswsyn o eretCLo.
BmsQsaend s_oCure hejdbsaend 2 ampeil b

g.
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Oh far-famed in boyhood itself, in your seventeenth year,
you gained the experience of the Self, inaccessible even
to the yogis.

ErsHOECami! B Letener rmusHGe LiSGerpromesiq Gev
Cuirdlrg@ wiilsmd ieni el GHTeT(LPHHENET.

Who can describe, Oh Lord, your state of Being in which
all these visible objects appear as mere shadows?
sTarlLBL  Qosanarsgbd Bl Curellogn Hlearg
Hlogeew, Qemmpeu! ecrauGernr afeufl&@En SpssTer?

To those drowning in this terrible samsara, tossed hither
and thither, and struggling to cross this great suffering,
you alone are the sovereign refuge.

Qarggrd  Upelss_aem  eppdl, QRIEGLRIEGLD
Semelyear(h, CumpiwT sL&s NmbyCeurmmnLb
2 5088 B CwrmeuCer.

Oh Brahman, through god-given vision, I behold you
again and again as Subrahmanya, the best of Brahmanyas,
in human form.

ramwwow Ger! 7 amLleg LT & 6rfl 6ot 60 GV EUGHTITLD
surapwerwCear  wrefllLbd gear@h  eubseuberer,
Qapeaarmeill  EHTaTSSTE DG &HDly W6 6T 6N 6 &
S ewT et Cmed .

Lord, not on Swamimalai, nor on Tiruttani Hill, nor on
top of Venkatachala do you now dwell. In reality you
are in Arunachala.

HmCourssgib sanflasiiain SHmCamsLsaibd Buldemev.
sw! B ojaramoameud aleT e ento.
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Oh Lord, you taught, in ancient days, the secret bhuma
vidya' to Maharshi Narada, who served you as a disciple.
uewilellenL_flhs  Brrgs  wanTedléE — mLUWLTD
Wranwelidengenut, Bra! B (pearCermmmaned o LCsSssmen.

Those learned in the Vedas say you are Brahmarshi
Sanatkumara. Those learned in the dgamas acclaim you
as Subrahmanya, the chief of gods.

CougpenipCarm 2 aene Myanwifladwmd everg@Lomy
Qe < &L (et HESTT HOFTEILIGHTTLD &LIT@DLDEwT

QlesTeaTurT.

Only the names differ, not the person. Sanatkumara and
Skanda are in reality but synonyms for you.

GQsaflp  Cuwr  CaugurCL  werdlll  Gurer
Caumuimgoemen. 2 @TeUN) QUETSGHWTTET  VSHHS 6

creency 2 ardlh GuwrsGer.

Once before, born as Kumarila, the best of Brahmins,
you re-established the dharma propounded in the Vedas.
sow! ardprmaere @bl OeareaTan oibs L
QuifiCwrerm weugfsg Caugrammd onsSms 6
Hleneublmis Slewrmil.

Oh Bhagavan, when Jains caused confusion in the
dharma, you came down as Jnanasambhandha in
Dravidadesa and established the path of devotion.

Lseer! SUPSSHD  FLO@TITD DG DIWS ST
@HTETFLLIBSET b WeusMgg Lsd Qpdleowis Lredlgsm.
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Now again you have come back to earth, Oh glorious
One, to safeguard the Knowledge of Brahman obstructed
by those who are contented with mere spiritual learning.
et Cair@h wHPCeurgrn penssabn Aranlo
GTaTSMES STHSHaT CQumbsmasGu! Qerm B
Weus G glemmil.

Lord, you have removed many doubts raised by disciples.
May you be pleased to clear this doubt of mine also.
semoveu! FLsallen shCaamIGHT Loveunan BHeSwmefilener.

GTETEIGH NEUUISENFLIB! HENGTHEIGT HL_GTTLD.

Oh Lord of munis, are jndna and siddhis mutually
incompatible, or is there some relation between the two?”
(wpeflpmus! @remipld HHSSEHLD (PTeTL(HELGTOUT, BO6S)

LFeuLy FWDUBS (LpenL_ WG 6uT 2

Thus praised and questioned by me, Bhagavan Ramana
looked intently at me and said:

g Uenflih,  Seueurm ellemeilw  GCeucTenear < WOHS
Cpra@Ler umidg, Ubrbew Useume Geleusar

Wb Neormr.

“One who is well-established in sahaja sthiti performs by
his very nature inviolable tapas day by day. There is no
sloth in sahaja sthiti.

cwamsy Bleaeuwl eepuelear QueursCer BréELTmD
Sperdl@ sou wrHmdorer. opHmeoudln CerbuCe
Wlevg.
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Inviolable tapas is nothing but natural (effortless) abidance
in the Self. By such incessant tapas, fresh ripeness comes
from moment to moment.

Quicourd oy swredled henew GLMsGa FmerdlE Seulb.
el lleoLwprs saussrn sarpGsrmbw uflurs

(Bpets'm_rrl_b.

By such ripeness siddhis may in course of time come to
the seer and, if prarabdha lies that way, even a jnani may
sport such powers.

STETLGUENSEGS sTasSHH Ul Lrsssrnh fesls @permb.
L&lenor Lmuilen @hrestid eummi & (heumet.

Just as to the Sage the world appears as nothing but the
Self, even so the play of siddhis is regarded by him as
nothing other than the Self.

2 e FLUL(HRSTQID, 2 0&HD GHTANGE 6LeHLISSH D
Coauprarg) CuranCGn, &g elenemum’ (Hd eveuemHLISSHESL!
L|mLDLIGIT M)

If prarabdha does not lie that way, the Sage though full
of power is ever still as the waveless ocean.

Lo @prenfl opdmed Hlenmbgid emeowm s_coELITe
Bleney SMGID enFwimer.

Abiding in his own natural state, he does not go seeking
anything else. Abidance in the Self is the sum-total of all
powers.

GuieLirsGeu semertieney HlarComen LANGSTH cufdl Carmer.
{GUGUTSLOBENE) < HMOLENETSFHID 6D STLD.
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Effortless tapas is termed the sahaja state. In that state, it
is thought, powers arise through ripeness.
pwupsflileors sl ewansy Hlenew. ibHHlameouin
Lfluragsre ssdsear (Haeer) o armb.

One firmly established in the Self, though surrounded by
many, performs awe-inspiring tapas. For him there is no
need of solitude.

2, 5omale ereammid HleneGmGmTedm, L @LeSlmbSTeld
sHBHFeUGL Lfleurer. seafleanwenw weuer GouerL_mer.

They know nothing who think that junana is devoid of
power. For a jnani abides in his real state (of Being) which
is the plentitude of power and all round perfection.”
@retl  We@eug  emEl  Hepp  Cse@erd
GUG) Qv & 6T Gl 6T G Lo U o T & GVl 6T @h T GOTLD FHEHWMHM
CgerCmenTam Leler imCGou wluimgeue.

This 1s the eleventh chapter entitled ‘ON
COMPATIBILITY OF JNANA AND SIDDHIS’ in
Sri Ramana Gita, the Science of Brahman and the Scripture
of Yoga, composed by Ramana’s disciple, Vasishta
Ganapati.

Notes

1. Bhuma vidya: Knowledge of the Ground, of Being.



CHAPTER TWELVE
LIGoT 65T QT GBoTL_TLD  QJdhuNmumd

ON SAKTI
&4 eNlgmyLd

I. On the nineteenth day, the high-minded Bharadwaja
Kapali, great among the learned, questioned Guru Ramana.
Quiflw wearsdHearend Fflu LerrwrsoralorSu Lmy&Heurs
guredl, ubrwenr @menes 19-0 Cadl weirm LNereu(momm)
oSlest N Gur 6ot .

Kapali:

2. Oh Bhagavan, in the every-day life of both the junani and
the ignorant, one observes the triad, subject, object and
cognition.

LMV~
Lseuer! oleurer, oley, dlLGCummCeTearayd @b
e b @hrafls@hs @b UTLITsEGL 2 &erpeln
sreTLIL(hS D).

3. By what special attribute then is a junani superior to the
ignorant, one? Oh Lord, may you be pleased to clear this
doubt of mine.

NetrenT er&fmLliimed @prentl Lnoyefllad o wiibgel Glememenid
T wWsHms, Brs! B Cursdl wmered CouarpHid.
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Bhagavan:
4. For one to whom the subject is not different from the
Self, the object and the cognition also do not appear
different from the Self.

LIS GUIT6 ;-
grr! ceuens@ obeurer OarepusdHad CeapeGerrr,
DU &HE Dleyd HDILBHCILTHEHEIF L ClETenLsSlaid
Coupmig Corermr.

5. For one to whom, owing to attachment, the subject is
different from the Self, the object and the cognition too
appear different from the Self.

LUpmihpelerTd eTeauasd@ oiflearear Camemussl e
wereflwCur, euais@ dleyd  ydlub Clum (e
Caremusdlend CouprasGou CHmerrmibd.

6. Even in this seeming difference, the jnani perceives the
essential unity. The ignorant one, caught in the seeming
difference considers himself as separate.

Cusg CammnssGen Cloumd HCLsSmS @hrefl WemmTdinre.
LmoyCenm Cug Camomsdleos i hHe Seangdlmrer.

Kapali:
7. Lord, that Being, in which these differences of triads
appear, is it endowed with Sakti or devoid of Sakti?

SLITE)l:-
Brg! (puyg wwword QUCugmiser Corearmsn S Lombd
CamepUd FSIHTETST, FSHHLHDST?
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Bhagavan:
8.  Child, that Being, wherein these differences of triads appear
is said to be all-powerful by those who know Vedanta.
LI GUITGIT : -
Gasveu! (wligwwiord @ Cusrigear Carenmnigmn SlLombd
GlEmemLUD ereveurd euebew Glgemum wenm (Ll eulbCHTIT.

Kapali:
9. That divine Sakti of which the Vedantins speak, is it
dynamic or static?
SLITEOl:-
Brg! mearg) #8686 Gwerm wenmplyajentThCHTT QenasE
Gefled DMFETEHT, Qegm?

Bhagavan:

10. Child, it is only because of the movement of Sakti that
the worlds come into being, but the Reality on which the
movement is based never moves.

LIS GUITGIT ;-

Weremm! #&sulerm jengelleammCGaCi 2 evamis(ehHLSEWLD.
S GSI_Lomd CLmmGerT eraTmid enFouslvaney.

11. That movement of Sakti which is based on the immovable
(Reality) and which is the cause of the world, the learned
term indefinable Maya.

SFVG ST FESWMD Trsaange] 2 wdn@s srreanrGLom,
2181Cou @smaw Cgearaiiwen wrenwt CueTLm iMl@hr.

12. This movement appears as if real to the subject. In reality,
there is no movement in Being, Oh best of men.
sTaTLaSG @ e o aread Curpn Cpmermibd.

2 550! o ameuiln CaremusHn@Es FearG ullerm.
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13. The seeming difference between Iswara and Sakti arises
from (dualistic) vision. If the vision is withdrawn (into
the source), the two become One.
mrE@SGL F8555EL Cusn Cararmed umTeneuwrGaGu.
urreney epasGs Cumerdlerme @eualyent (Db e mLD.

Kapali:

14. Bhagavan, this activity of Iswara which is the cause of
this vast universe, is it eternal or not? Please enlighten
me.

SLITG0l:-
srewTLiL(HL ranorarl. Camg senerll LIGL&@L mFarg)
Cewe HsHwior, e obldHunr eremtuamsl LIGeTeT

LsT Geuair(HLD.

Bhagavan:

15. Though the supreme moves because of his own supreme
Sakti, he in reality is unmoving. Only the Sage can
understand this profound mystery.

LIS GUIT 6T :-

SE 2 SFHOFGHUTDH LT HHFHIILD HFaIever.
@ransErsCs alleTmi@n Tasudlg).

16. Movement by itself is activity and activity is called Sakti.
The supreme person through his Sakti created all that we
see.
omFCas Cawe; OewGe g&dl; ssHurmd UFwLer
STl oFMeT S GleuaflLiLi(hgSlermer.
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Activity is of two kinds: pravritti (manifestation) and
nivritti (withdrawl). The Vedic text, “Where all this has
become Atman itself,” refers to nivritti.

relmsd HeNmsHowersd Qswe G)meuamswnd. “6rmiE
SieHFID o STCe WrenGsn” ereayd wenm Hlellmss)
LITLOT&LD.

Thus the word ‘sarvam’ (‘all this’) refers to the many
(seen) during dualistic vision. The word ‘abhoot’ (‘has
become’) implies some sort of activity.

‘DM HFID’ eTarenlch Camwere gelgn Caren nmisETas
glater Uetenow|d, ‘G eratusre o CgrGeun
Ceweibd GlupiLhHib.

The specific expression ‘Atman itself’ implies that the
multitude of diverse things born of it must in the end be
withdrawn into the Atman.

' SoMGal eranmsmed o sior ellatlerm (pSss NCsagmiser
wrejb mmtCs osal_Cwo Gurearmeuea GCelears
FaMLIGILIDM .

O best of men, without Sakti, Being is not apprehended.
Sakti has two names, vyapara (activity) and asraya
(Ground).

2 550Ca! F#sHewaelll(H Gemepud elommarg. CFwe,
QL Oern #5858 S GLwimserTd.

The learned say that work such as the creation,
(sustenance and dissolution) of the Universe is vydpara
(activity). Oh best of men, dsraya (Ground) is nothing
other than Being.

2 wall ueLlly waeorh CsrfhfCe Gswbeermib,
QareruGL @ Cwermid oMlepT Bedlaaeur.
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Because Being is itself everything, it depends on nothing
else. He who understands Sakti as both activity and
Ground he alone knows.

wrejb sTCer wrgeller Camepud NANCsTeTan DL
uoPlwGs werm. Qelourm Fa&Heowd GCFwerseybd

QL wrse WparihseuGer 2 aranw wenribEsmer.

In the absence of activity there can be no diversity for
Sat (Being). If Satta' be other than Sakti, then no activity
can ever rise.

QewalatCped evgeuavg (2 drem QUITHET) BIBHT EUTHE
FLTG. 55 SLbg arend Curmdlearmed olms s
Wglwirg).

If, in course of time, the great dissolution of the universe
should occur, this activity merges, as it were, into Being
without any difference.

FTVSHSME, 2 e GLmbLATeTw (perrmuiler, @&6lFwe
ClamemLs Slemser L midleTHGLTed)(He@Lw.

Without Sakti none of this activity can ever be; neither
creation nor cognition consisting of the triad (subject,
object and cognition).
Bleuclleusmy eNaTSEHID, LI LIL|D, (LPLIL{GLOWIDTLD Mlefd
&Sl WjemTL_ TSI .

The one transcendent Sakti is known by two names;
Being, as Ground, and activity, because of the work of
creation.

G ormssern Gameru GeTmid, LSS0 (LPSeOTH
Qarflorn GewCeermpnw — Q@ CduwiserTe
SETSH@ULPWIT F&5 CwrerCn euLpmIEmID.
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Best of men, to those who consider movement alone to
be the mark of Sakti, one has to point out that there exists
some Supreme Reality as the Ground.

2 550Ca! YwmsCo Fsdllenr o CwearCumm
SiBnSlLomd L GurmGlermerenm Gwrlitiey Goussr(Hib.

That sole, supreme Reality is by some called Sakti, by
others Being, by others Brahman and by still others Person.
@aTprd  HYuurbLurmeersd  Seorm  F&S6lwerur;
Carepuwer pMep™  FHe@mbd, Wranwboernid
LmegGlemermid Geum oo LOIWILDLj6UT.

There are two ways, child, in which Truth is apprehended.
It is defined in terms of its characteristics. And it is
(directly) experienced as reality.

G@Owred Crrmse|6ber o e WniHe Q(HeuenswiL.
Golwre 2 arend elleuflssiLpw; CrrmwueateissiLbiD.

Thus, knowledge of Being can be had in two ways,
through its activity, or by experiencing it as such; that is
(indirectly) through its attributes or (directly) by being
one with it.

2, 5e0len QemerUSens Wiammi e ClFwiemad eTevse.sSlaid
— Ourgiaursald Crrraseyd — erar Q(Heuamsd ClweTLIT.

Being is said to be the Ground, my child, and activity its
attribute. By understanding through activity the source
of activity, one gets firmly established in the Ground.
QL smss QememuQwearmid, Qewmasd Gf (vgngemrid)
eaTmd LsTeur. admsHune (Qswerd) g6 paosams
Wemrihgl p&TwsSler Hleane Gmeorid.
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Being goes with attributes. And attributes go with Being.
The relation between the two, it is said, is one of identity.
QamemLid @M (euangemrid) 2 aTerg). @GMpd QlamenL (peTerg).
Gleney WFeRTy NG STSTETLOL FLOLIBSLOMLD.

As Being is apprehended only by its attribute, namely
activity, it is eternally active.

2 5500 @rmend Cew GeariL(Bb Glumgeurs @&l
GlamemuD @GDSSIL(HSE]6T Dig) THHTIEh ClFLINL LG

Activity is not other than Being, if you see indeed. All
this knowledge of difference is but imaginary.

o amrenowWilph srewnfln Lrd Curmetlanes ClFwe Ceupeirm.
8eu Gaupmientt Gleucveomml &mHLmerGL.

This creation called the sport of Sakti is only an idea of
Iswara. If the idea is transcended, Being alone remains.
gsdlelloomen  Geriu(ld  QUuenl UL FESHLMETITLD.

GssnUmeTenws SLbaTh ClamemUGL erepdl Hin@Ld.

This is the twelfth chapter entitled ‘ON SAKTI’ in
Sri Ramana Gita, the Science of Brahman, and the
Scripture of Yoga composed by Ramana’s disciple
Vasishta Ganapati.

Notes

1. Satta: Nature of Being.



CHAPTER THIRTEEN
LISGTeLpGIMTLO  QJdhUITuILd

WOMAN ELIGIBLE FOR SANNYASA
STLBLTESS FmelDd Fweudlsty Hemuemrid

1, 2 & 3. Light of the moon for the Atreyas, married into the
Vasishta line, mother of the unshaken Brahman knower
Mahadeva, and ideal wife, and one devoted to the service
of the world and the practice of the great Sri Vidya
praised by sages, the first guru south of the Vindhyas of
the Tara Vidya, my friend in fapas, Visalakshi of great
fame;

A 5CTuEe Hor, arflew_ @ wLEHS, Srawb
Kiraneiggiond want Caselarg sml, Ldeliyansa Carr
Frerml, 2 wad Ggment(h iy HdL,entL_eueT, CHoum FiElsHEeh
foliw ‘s smyrd ubelsmgew walbseler. eQbEw
woas@s CsnCs ‘srym elsmsulen opd &, ererg
sausCampl, Wfleow olgremrsdl, yaswpilsasmer, orer

A& STET.

4.  She submitted through me two questions to sage Ramana,
the friend of the universe:
crCaris@n poGoreamd whrwenr (pefleueny erei
aurwleors Q@ Caetellser GalLmar.
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“If obstacles confront women that abide in the Self, does
the sastra sanction their renouncing the home and
becoming ascetics?

o dredled Hlenas@nd wrar, Qenlw,m s, aihei(Hs
SN LLanISD FTavdly FOOSLON?

“If a woman, liberated while alive, happens to shed her
body, what is the proper thing to do, cremation or burial?”
sheuaiT(p&angudletr CasLd eSl(LPRIST, jele e TS,
gordl Ceweusm? erg ClFwsE@LD?

Bhagavan, the great sage, Knower of the import of all
the scriptures, listened to the two questions and gave his
decision:

Bleucil(m cllemmaseaemim CaL(h, FTEVSTMTHS LDENETSSET
o ereLWaTTHe Lseuter MedfCreaum oser (ply

elwibLSeormrr.

“Since there is no such prohibition in the sdstra, there is
nothing wrong in women abiding in the Self and fully
ripe becoming ascetics.”

L TOseTm FapliuLrgsne, Cermepusdle Hlanevs @
L& @&eubblum rgm gne| Lanise Corauomsrg.

“As in mukti and jndna there is no difference between
man and woman, the body of a woman liberated during
life is not to be cremated, for it is a temple.”

dhsmebleound  @@rerwpd  Curg  eurgedler
Selam(psamsel 6TfEs rarg). jela) e CseurewiomLd.
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“Whatever evils are said to follow the cremation of the
body of man liberated during life will follow even when
the body of a woman liberated during life is cremated.”
(PSS LHogend eprsdeow erfliiugr gleorLmbd
carliuhp Cameagld wrejb wWdengwrd ovdlifuller
epTSSHlenw erilILSTe) (LPETLTLD.

The wise Ramana Maharshi elucidated these points
regarding a woman jnani on the 21st day of August
(1917).

BiewT eour MleumeTymd FoewT Wwaifledl @hreTeudlerws Lmmlw
Qaeleswgans 21-b mrar Lseile ellersdlerm.

This is the thirteenth chapter entitled ‘WOMAN
ELIGIBLE FOR SANNYASA’ in Sri Ramana Gita, the
Science of Brahman, and the Scripture of Yoga composed
by Ramana’s disciple Vasishta Ganapati.



CHAPTER FOURTEEN
LISGTTGSTLD & WTUILD

JIVAN-MUKTI
SBouem (P& elemyDd

1. & 2. On the night of the 21st (August, 1917), wise

Bharadwaja Vaidrabha, born in Sivakula family, great
among the learned, well-versed in speech, questioned the
Maharshi on Jivanmukti and, in the hearing of all, the
Maharshi replied.
21-0 prer @Qrel, 2530 NGoudlyw, Cusreluwb,
QUTETENID FloUGHES FHSSHEUIOMD LITTSH6UTE eneUSTLILIGT
Saier (pasHenwt UMl wanTedlenw elerellarmer.
creCemmm Cally(Hds, wanTeayl Qeueurm(marlerT.

3. Jivanmukti is firm abidance in Being, unaffected by
scriptural or worldly ideas.
mreenrTeurCoom, 2 @enrTeurGom eneveynrs SLOlE
sveuemL Hlagenl Gw sSeue(psdl Gwearlu(pLbd.

4. There are no differences in prajnana (transcendental
awareness). Hence Mukti is of one kind only. One
liberated while yet in the body is calld a Jivanmukta.
@A QI SETMDSHTHlGT (PSHSHWD e cuandGuiwimid.
2 L dleSl(mpbgid eShulLcuGer gleuen (LpdSett.
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There is no difference between the experience of
Jivanmukta and that of one who, according to the
scriptures, goes to Brahmaloka and gets liberated there.
KranwCarsey Ogaocusts grevdrmsein & pLLHLD
(PESEHGLD BT (PSSRHSGLD enileusSln CLsLlena.

Identical with the experience of the above two is that of
the Mahatma whose prdnas merge (into pure Being) even
here (at the time of death).

ofles! @rCsCGuw Yprarermi@l Wweanrsmader
Si@Lial(pd (Weretmeurg CurearnCs.

Abidance in the Self i1s the same for all, the destruction of
bondage is the same for all, and there is but one kind of
mukti. Difference between muktas appears only to the
minds of others.

eveueHL Hlagenujd LUBSLMSHID GUrgeurseiler (poHs)
pmararawns’s. Coupur® WpT UsssCes Carermid.

Oh best of men, the Mahatma who abides in the Self and
gets release while yet alive, his life-forces too get absorbed
in the Self even here.

2 550Car! o soreile Hawsg 2 ulCrmg o@RsETCo
chsmeunn wanrsSwrele Wrremer QmGsGuw

WIL_TRIGLD.

In some cases, owing to ripening of tapas, the Jivanmukta
may in time attain intangibility, while the form remains.

foell_s5C8s Lalanpssas&Hs seusder UfUrsssTn
sroliCursdle o meyerCurCs Lflgblerentow] (LperLmiD.
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With further maturity, even disapperance of form
(invisibility) ensues. Remaining as pure Awareness alone,
such a siddha disports himself as he likes.

Ber@w ullursssrTa® o (helaTmwwmidn (Hb. jeuer
SMUEHTET GUlgeUETTU 60lSSETTUIS SlaLDEUTE.

Oh best of men, these two siddhis of the body may come
about in a short time through divine grace.

o2 550Car! oL @maolupdlu Q6@ FHSaEEnHD
Caousmansrassmm Slg sresS5CaoCw gl omb.

Difference in siddhis does not mean any difference in
mukti. One who abides in the Self is a mukta whether
with or without the body.

BeuGounmieno LmMl @Hren FbLSSD Fm(HF Genmeilaeney.
gl wrullepid et wrullend oy sorefer HlanewdCgmer
hsene GupmeuCer.

He who ascends to higher worlds through (sushumna)
nadi and along the path of Archis gains liberation
forthwith by virtue of the enlightenment arising there.
Briguilerr epeud ot &SI SHeufCu CoCemadls GlFaGeoure
Y EGHHEGD @Hrarsste =1 Ger al(HuBeumer.

To a loving devotee of well-ripened mind the ascent
(through the nadi) to the highest goal occurs by grace
divine.

o LiTevenarimh UsGeawblGh 2 ersdararmn Guirdlss,

B CUET(FHETTEL BTiqUNGIT eLPEILD 2 Wi & Slerr(h.
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He can roam at will in all the worlds, assume as many
bodies as he likes and even confer grace on others.
CTEET GUASEISETID HlenaTSHHeuUT MIVeYSEID, 6S(HLILITED
2 (hUue CUumsID, HasHrdssamaml. ojeiamis
&@tor Cl_er (LD .

Some wise men say Kaildsa is the world of the liberated,
others Vaikunta and yet others the region of the Sun.

oMEpT S amsorsCn W me Osearmw, SHeor
aneU@GenTL GIeTmID, HMIEs Feorm @Gflw e evbloe miLb

|_|556i)6ur°r.

Oh learned one, like this and other planets, these worlds
of the liberated also are projected on Being by the
marvellous power of Sakti.”

Ll paeorbd o esmsda CurearCp (P&FmHesael
WenaTd &L  HLF wbabdlend ourlipg s&HSwrm
Ly Gurmetlaflb spHueneTwml HiHLeneuwTD.

This is the fourteenth chapter entitled ‘JIVANMUKTT’
in Sri Ramana Gita, the Science of Brahman, and the
Scripture of Yoga composed by Ramana’s disciple
Vasishta Ganapati.



CHAPTER FIFTEEN
LISen6sThG T DS WTUILD

ON ‘SRAVANA, MANANA,
NIDHIDYASANA’

Siyeuemr ewen HlSlSwmeven  HlemLiewrid

Oh Lord, the best in the line of sages, what is meant by
sravana, manana and nididhydsana??

Brg! Syeuanr Cletu Ggg? wearer Gars CsmerTel Csg)?
wei@gCarggor! fldlswrever GearliLiheublgg?

Thus questioned by me, Sri Bhagavan, the best of the
knowers of Brahman, spoke in the gathering of disciples
on the morning of the 22nd day (of August 1917).
22-1b BreT Freney @Hrertisailh Fpbg Liseumene wWireileleurm)
cllenel, eemi LI GLTSSNG 2 enydSHen.

“Some say that sravana is listening to the Preceptor as he
expounds the Vedantic texts with meaning and
commentary.

o Lflagd eUTSWRISMET BITHS 6IUIT &N 6 BIS (6THL 6T
GMmHpsLTs CalL Co Syeuamrd ererum Feor.
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4. Others say that sravana is also listening to a Teacher who
knows the Atman explaining in his own language and
words the nature of Being.

o sweraflwurd o srflual. Wmbg evelmuUSMS
WemTTSGID eund@Gsenet erbruin CaslLrabd g
Sreuenr G erem Wi

5 & 6. Having listened to the Vedantic texts or the Guru’s own

words, or without either, but owing to merit earned in
past lives, listening to one’s own Heart declaring itself as
the root of the ‘I’-thought, different from the body (and
mind) — this is sravana in reality.
Causrps aurswmseamers  CaslCrm,  @melen
Smam dorPleows CaslCLr, e, woHiipald
poeurFamanure Qe allyanh WeoernGo werrrbCa,
“2 L wesdlwapdeyd Ceuprd B ‘Bren  eremeyid
LTETEnD&@ — eppemeurl’  ereim o 6rers S eaflen m)
CaarailuymisCGa 2 eamrenoullh Slyeuemriom@Ld.

7. Manana, according to some, is enquiry into the meaning
of the sastras. In reality it is enquiry into Being (the Self).
roCurmerriGel werer Gwerur Heor. mguCer!
s gleaTenoamw a4lamflssGe WHTTHS weaTel.

8. Some say that the intellectual conviction of the identity of
Brahman and Atman, without doubt or misunderstanding,
is nididhydsana.

CurppeymGoumis! #pCss afuifsonm Mranordn @hrarGw
BHGWTevard eremum Heor.
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Mere scripural knowledge of this identity, however free
from doubt or misunderstanding, does not by itself confer
experience.

gpCaseilLfswhn Osallaid sTevdrssTenn m&w @B
Si@uasHh GsaTS.

Oh Vasishta, both doubt and misunderstanding are
dispelled by experience alone, and not by hundreds of
scriptures.

auredlagLm! mIm mIO sHored Brers suwmbsifl
WeneuuliperrHd jentieus sTCeGw Bri@b.

The scripture dispels the doubt and misunderstanding of
one who has faith. When the faith weakens a little, they
both reappear.

BOUsmsWeTeTalarg swhdliflsamer grevdlrd EnHmid.
BLGE®S FOMG GODHSTOH encuuiyeaHid e
(WPSEHGLD.

Oh Vasishta, it is only by experience of Being that they
are both eradicated (once for all). Hence firm abidance
in Being is termed Nidhidhyasana.

curedlagL ! eveuemLTanLeussTCCW  janeuullyeuriq 6t
Gourmid. gl eveuemisans CrGT wenmmgGa HigSwmene
Lo ILI(hLD.

When one’s mind wanders outside, my child, without
firm abidance in Being, even the study of hundreds of
scriptures cannot confer direct, immediate Knowledge.

swCGert! eveuemLsSler HlavawCuprg LnsCs wWeneLicuais ),
BIMIHT OmibsTed CHITD BELIG @HT6TD GUTUISST).
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Oh great Kaundinya, if firm abidance in Being becomes
natural (and effortless) this indeed is final freedom and
the supreme state, and is called direct realisation.”
cuallagl @GS CragLr! evelepu Heger Queunr
Cuimmeuas@Mer, 5Cel WESHww, urbleagenlujb,
GUTEGTS ST (LPLOMLD.

This is the fifteenth chapter entitled ‘ON SRAVANA,
MANANA, NIDIDHYASANA’ in Sri Ramana Gita, the
Science of Brahman, and the Scripture of Yoga composed
by Ramana’s disciple Vasishta Ganapati.



CHAPTER SIXTEEN
LISGTTmmd  QJduimuid

ON BHAKTI
L&  elemyLd

Then, questioned regarding bhakti, the best of men, the
highly auspicious Bhagavan Ramana Maharshi, spoke
thus:

usdeows updl fNemeulibupm LHmCoaurggoermbd
CUEBFHMS LISEUTET FLOTLOADTaS (HarflerT.

The Self is dear to all. Nothing else is as dear. Love,
unbroken like a stream of oil, is termed bhakti.
Smenalr &G  Aflwbrearg o swor; o Swreilaib
Wflwwrerg Ceulmrerderm. erewmrCeamu eSpFSAGUTeD
Qe wpr oerGU LSSwmbd.

Through Love the Sage knows that God is none other
than his own Self. Though the devotee, on the other hand,
regards Him as different from himself, yet he too merges
and abides in the Self alone.

sangrsorelaid Qenpeler Ceupe OGlererm jemTeD
SMeheienTi Smmeir; Lomelet Fraamer GCeummed S(hHElTeLd
2, 50melGaGuw sebgl Himslmme.
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4. The Love which flows (unbroken) like a stream of oil,
towards the Supreme Lord, leads the mind infallibly into
pure Being, even without one’s desiring it.
gTCougald engevgmenyGLmed el Glima@eTLmule,
<8 AmLLdenearg LsdHeowwd eveuepusSn Carliig,

SlevsTemTLh.

5 & 6. When the devotee, regarding himself as a separate, limited

individual of poor understanding, and desirous of
deliverance from suffering, takes the omnipresent
Supreme Reality to be some deity and worships it, even
then he attains in the end That (alone).
SHTMET CUANTDDEIATTEHGYEH FHmmleSeareanTEealn &mEHLD
SIPGUT6T UG e MILD  BETLGT HIWT wWrelbd 4e0@&HSHE,
TRIGHlenn LFbCEUTHeneT Qermeuaes HmHS UL (),
SmsCw (pigailer jenLdlemmre.

7. Oh best of men, one who attributes names and forms to
the deity, through those very names and forms, transcends
all name and form.

2 5500ar! QanmeuamnaT B Gulq EUBISEHL 6T 6 &I IGUEHT
S{BBTLD  GUlG GUERISETTE [BILOGUG CUMETSHENSWH ST 6wt (b

Hmmer.

8.  When bhakti has grown perfect, then hearing once (about
Reality) is enough, for it confers perfect Knowledge.
L&S Hlenpeydlen emarn Cal L Co Curdlu srgedler g
LLTemr @B mennd Slerr  ClummLL_mib.

9.  Bhakti not continuous like a stream is called intermittent
bhakti. Even this is bound to result in supreme bhakti.
srenyumill GLmargg eldflenen LSSHOWeTs LHLD. g
LITUSS&@&S STTERTLOTS FlewilL.
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One who practises bhakti for a desired end finds no
fulfillment on attaining it and then again worships God
for the sake of eternal happiness.

Cammse smdH LsH CewiCeurer, Cammeuamsll CLMHMmID
werd  Hepeorg, wWgetld, Wear®b, BHenewmen
Cuprerpgsdnars Qamelamens CSmpeurer.

Bhakti, even when accompanied by desire, does not cease
with the achievement of the desire. Faith in the Supreme
Person develops and goes on increasing.

snilursbs LsSHD Carflu Gslidugid Brigauddeme.
Lp Lmeaget b BblNsmasCurmd GuearCoaid e
GUGTT & MG .

Growing thus, bhakti in course of time becomes perfect.
By means of this perfect and supreme bhakti, even as by
jnana, one crosses (the ocean of) Becoming.

STOWLSE B STHS0 eUaTTHE LpTem LSSum@GLD.
@rarssrn CurerGp Lrem UrmUSSHLTD UGS

SL_&SH6MLD.

This is the sixteenth chapter entitled ‘ON BHAKTI’ in
Sri Ramana Gita, the Science of Brahman, and the
Scripture of Yoga composed by Ramana’s disciple
Vasishta Ganapati.



CHAPTER SEVENTEEN
U Gerpmd SHwmuiLd

ON ATTAINMENT OF JNANA
@rerlipmid)  eNlgmyLd

1. On the 25th (August, 1917) Vaidarbha, best among the
learned bowed humbly before the Sage and questioned
him again.

25-b preT ojerm Usd Mepllh HpHs @eusTLILIGT
auantd & Ceut(H&sSEI_ 6 (pefleueny War(Hib clleelemer.

Vaidarbha:

2. Does jnana come (to us) gradually little by little, day by
day? Or does it, like the Sun, blaze forth all at once in all
its fullness?

MEUSTLILIGH -
@red HerprCaHTmid Smss Hmislt LigLliiq UM el(hHeug?
Sdeg Gilwer Curd @Cr srwsdle ermiGWL L yemror
wSlev@Lom?

Bhagavan:
3. Jnana does not come gradually, little by little, day by
day. It blazes forth all at once in all its fullness, when the
practice has matured to perfection.

LIS GUITGHT : -
@HTeLD HebCHTHLD FMisd Fmisi Lig LI ig UL 6L(FHeUSeen6D;
FTHOST (PHTESWTD SN LyTenron ulleo@Ld.
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Vaidarbha:

4. Bhagavan, during practice the mind goes and comes, in
and out. Is the in-going of the mind called jnana?

EUSTLILIGH: -
Lseuer! srgenen Lflymisted o em@pbd Gleuafyd Cums@Ld
cugajor Wms@Ew wCeamallmsdHanw @rer Gloereron?

Bhagavan:
5. Oh learned one, if the mind having once gone in comes
out again, it is only practice. For jnana is the experience
which never slips away.

LIS GUIT6T : -
oMep! 26arCer Qgern wd WarHb OCeueflydler, g
SLwrenGL wWr@. Hpeur ieielGL @6meriD.

Vaidarbha:
6. Oh best of sages, great scholars have mentioned in the
scriptures several stages of juana. How are they to be reconciled?
MEUSTLILIGH : -
WpeatlauGrGm! oidleyflsaCamrred fov Brevsefley @reansdler
Lig (L) g6 saplin’ QerGon — jeupdlenr QU HSS
Gloeueurm?

Bhagavan:

7. Oh wise one, all the stages of jndna mentioned in the
scriptures appear, even like distinctions in mukti, only to
the minds of others. For those who know, jnana is but
one.

LI GUIT6 ;-
BTN FoMijeTer @remiLiqd Glerebeurd (pédl CLiGmIGenTL
CureGeu Yo HuHdweuTd. wEHANSCHET! oNbCHTT &S,
@Tend eerGD.
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8. Observing the movements in the jnani’s body, senses (and
mind) which occur according to prdrabdha, others
imagine the stages. In reality there are no gradations (in
jnana).
cllememummdl eu@md 2L Gurd wsedlweupler Glguwe
Crradll Ly senerls Wpm spueer GewidlerperGr werml
o arenouiled eFHms Frpelleveney.

Vaidarbha:
9. Once Self-knowledge, the destroyer of all ignorance, has
been gained, will it disappear on account of ignorance
sprouting again through attachment?

MEUSTLILIGH -
<D{@HEHTET LOGNETSMSID HHHMILD H{ENIIGL GHTEILD GRTSHTH
MG Falq LD, LEGHT(HLD LIDMISEUTET (LPENETHELD {GHEHTRTSSTED
2\F)| LOEMDEYMILOT?

Bhagavan:

10. Oh Light of Bharadwaja line, once Self-knowledge, the
opposite of ignorance, has been attained, it can never be
overcome.

LIS GUITGHT : -
urgeunsy Geoaller5Cas! i@ @rangdln Csdymb
DDILIGIGHTEID @(HST e Weir(HLog Fenseymrg).

This is the seventeenth chapter entitled ‘ON
ATTAINMENT OF JNANA’ in Sri Ramana Gita, the
Science of Brahman, and the Scripture of Yoga composed
by Ramana’s disciple Vasishta Ganapati.



CHAPTER EIGHTEEN
LS OeT L md hwmuid

ON THE GLORY OF THE SIDDHAS
a0l$g  Lalon e SiTdSeLd

Bhagavan Ramana, born in the great line of Parasara, the
son of the immaculate Sundara Pandita, with lovely eyes
wide as the lotus-petal, bringing renown to the earthly
gods.

o wit ugrgy Canrsdlr (WpHoeuad, L&) G STHHSTeaD,
LOTEHE SHHSTTTLEE S{(Heh CFeeianid, eNfgmoamruilsLps

& GU0T GUOT GO)|LD,

Dweller in Asrama on Arunachala, steadfast and stainless
Paramahamsa, assuming activity out of compassion while
ever established in the imperishable Atman.
D|MmeTTFSS @b &I eurdud, wneleor Hlane
Ypprl urbapbeveb, SHOWWTD leusry sSoms
WHmeuend, Pleum remorailed eremm (PenmLIGIEILD,
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His words dispel all doubt. His glance, like an Ankusa,
brings under control the mad elephant of the deluded
mind. He is ever active for the happiness of others and
utterly indifferent to his body’s needs.

QWD WTe|E SeneTWd eursSlarayd, weanelibuegd
DFILTenend Shi&HF Crradlarannd, LIDT Heess Llenl W, o
HHCpreyid, sengie alagwssn Cambue LolésaaiD,

His body glows like a ripe mango. Absolute master of
the fickle senses, he is wedded to the immortal Valli!
who is pure awareness. In a few words he conveys the
substance of all scriptures.

saflhs wraseal Owrellyn Coeflwebd, je@eubd
Curdasemer WL &@ LIHDOTEID, @Geller @56
HepmGleugnimi Glsmgenws ETHESTEID, Y& ETTSNSE
FlenCom il sm&d wmerCoureyid,

With his pure, effulgent rays he clears, like the sun, in
due season, the dullness of his devotees. He is an
inexhaustible mind of auspicious qualities.
sToarCrwblarars serg gnubleureiiilg sHMserme g
FTTHST TEHEHTASMGS STOSHTEO & aLILITED,
D|AT[HS & GOWIT 6T (&EWT FEEILD
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In speech he is extremely soft, in look cool and
compassionate; his face is like a full-blown lotus; his mind
is a void like the moon in daylight; he shines in the Heart
as the Sun in the sky.

aursdle Cerenwwlsstaw, Crprsdn @alibsTab,
SLO(PSSSOMHSTEID, LIGOWS BT warsbgmearmisleeid,
cllewrenfln LNSHCLTL Qaws CgmeaiiiLeuaid,

Pitiless to his body, strict in the observance of discipline,
wholly averse to the delights of the senses, he 1s a Sage
without anger or desire, beside himself with the joy of
pure awareness.

o Lol Cueamm  smsdeoad, NFsmaETs @
QUGTENLOWIEHILD, LjeuarTleiLiemen Cb@Eh&lenanid, o ensslarom)
LanTeadd, Hlemesrar eanflwre wapHGnrenL,

Free from infatuation, greed, distracting thought and envy,
he is ever blissful. He is ever active helping others to
cross the sea of Relative existence, regardless of reward.
WD, Ceorupld, WP Wwrpatlupsleoor HlSw wriser
culg e eid, enswwrMerHl WpeNl GlUmEISL 6
grenT(hedLILSled eTalTmID (LPeNSTHSEUEILD,
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When Ganapati said ‘Mother is mine’ and sat on the lap
of Parvati, Kumara retorted ‘Never mind, Father is mine’
and got on to Siva’s lap and was kissed by Him on the
head. Of this Kumara, who pierced (with his lance) the
Krauncha Hill, Ramana is a glorious manifestation.
“GMl GreeeldT GTETM LEMEWEET iguln Shpser
SIOHEETER, &f! Gur, Shens 6TETETEU6  GTen QDY 6T
DG WLTHE, erCarrermed o &8 syl Gumm
CloupLenL_SCFHTeTE SIEUSTTLOMETCUEILD,

He is the mystic import of the mantra ‘Om vachadbhuve
namah.’*

“@b wssGeu BpL:” caaraib wLHATSSHar (Qser
Narsssms HIa (Ll elDh srenrs.) Lennlum(m errullenelsnid,

An ascetic without danda,® yet is he Dandapani.* He is
Taraka® for crossing the sea of suffering, yet is he the foe
of Taraka.® He has renounced Bhava,” yet is a constant
worshipper of Bhava.® He is hamsa,’ yet without attachment
to manasa."

SenTL_LOleors gimeSwmSlenh Sevr_LiTentd, Huirss_a&GaT
amrs Cemellayb smramin, Leusas o9l (), FCar! Lo
(flou) euPLITCO_mAwrseieyid, wranss Carsams weuraNerLs
LIFLO@MLDEVEDILD,



12.

13.

14.

CHAPTER EIGHTEEN 157

More imperturbable than the Hill of Gold (Meru); more
unfathomable than the ocean; more patient than the
immovable Earth, the Mother of all; a paragon of self-
control; far removed from even the whisper of excitement;
angflu FLUSHD Gureroeme CureTmeueanDd, Sl el
< HleneIeId, HMEWTSHTSS D STRIGSDH STewtuiin
Curepls@eoLCwurad, oL sass5HnCarT Frermid,
GLLLUSSDEGS CgreaneeurereusnD,

Spreading grace like the friend of the blue lily (the moon);
bright like the lord of the lotus (the sun); by his abidance
in Brahman (state of pure Being) he reminds one of his
Father!' under the banyan tree; firm like a rock is this my
younger brother.!?

Gseflell®y  BFCarhuew  Cpweer HarTsHeueabd,
@alullhoToeT Brwsaid, Wrann Hlegwenl ulled oy e
SPWTHs SLLme HaaTa|nsgeuraibd, @a elloeLb,
CTGI SEUREDID,

Even now in the thousand petalled lotus of his head there
shines Devasena," lovely in looks and mind, in the form
of auspicious thoughts; and yet he is free from the faintest
scent of desire. Though thus he is a house-holder, he is
the King of ascetics.

LOTgITuLW R admsd algeurh Caeu Ceavanerblugd
SlewmIE Qetmer Hrssralibgm ST50 euTenl
Weorgeuenid, <56, Qevererenmmuien GClodlsl s,
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A giver of boons to devotees; the guru even of the great
Ganapati, master of mantras; like the celestial tree, he
assuages the anguish of those who seek the shadow of
his feet.

CUETRIGEUTTS & auTL(HeT Coureild, LoHST  BHITULSTeyT
weflgwrenears@n @G @Hour  We@Geauraibd,  Smaullg
Boqippeufler SMOSHOID WHSTTEMHEYLD,

He is a re-incarnation of (Kumarila) Bhatta, praised by
assemblies of scholars, the author of ‘Tantra Vartika’,
elixir of the Vedas, brilliant with various ingenious ideas;
in this birth, however, he elucidates the teachings of
Vedanta alone.

Caussdn Guirefsgi LpL DS LGSSaTTe p@mib
“shsr anisds sams Wupds sHCpri @ eler
Hapnm Guwflau’ L Gear Ceugnhg eurssu eNetrsSnans
Caum Couaglomll cubs cuenild,

He is the Master who composed ‘Arunachala Pancha
Ratna’ (Five Gems on Arunachala), the quintessence of
Vedantic utterences, brief like sutras,'* but all-
comprehensive and filled with hidden meaning.
©nss3MN585 |(mHLaDUD, WwreamrGummer el wubl gL
Ueneup&eneld  Srl(wres  Splymibd — iHewTT 6
Lerarsesens (Qg QbmEner (el o erg) w(melu
GHAT LD,
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Though not at all trained in the language of the gods
(Sanskrit), and unacquainted with poetry, he is yet the
author of works wherein crowds of brilliant ideas trail
behind the inspired expression.

Eraurenrls LWPHHAYE srellw euTFmeTuyd <MLL
Oeverruiend, BrOlWHMBISTO 2 WTSHSSamFwd ealfl
CUTS SGTenLD

Again, this boundless genius is another advent® of the
Master-poet, the twice-born Tamil child who, drinking
the breast-milk of the Mother of the Universe, sang in
dancing tunes the praises of Siva.

o sarenaruiler (peneLima BLLOB Brefenmed [BLOLIGHT
Halengss sellurasbd, obhsarsd SIS GLpeiiuomd
FOUBSETE LOLIneuyb, cuerwm auleraid,

This is the third appearance here on earth of the God'®
who pierced of yore the Krauncha Hill. And now he has
come to quell the darkness of mere logic by providing a
living example of abidance in Brahman (pure Being).
Boveyeudlh Lrblagen Hlene wewrigd wsd eursed(mener
CQurissn @Hssau@id, GBELO® GoLbpEsrang)
ELPGIT MITLDGUSTIT (LPLD
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He is a poet of renown in Tamil, the language adored by
Agastya and other sages. The Eternal Light Supreme he
beheld with his own inner light, unaided by a Guru.
SsvSWT (paerd (efleur CurdHmp SO Gorudp
Haspllg sellud, pellefeorl urepCardlenws @malle
ST &emrL_eUenD,

In a boy, a dull cowherd, a monkey or dog, a knave, a
scholar or a devotee, everywhere he beholds the same
Being and is without the least partiality.

LITQUGI, eLPL_GIT , QeLwer, GrmgG, BT, SCwmer,
SDIM@HeT, DgaTTHFeuer (PHMD  wreuflggLb
TFRN_GFID LasgLirsom Fo Crréflearanibd,

Full of power, yet full of peace; full of devotion, yet
without a sense of difference; free from likes, yet loving
all the world; God manifest, yet in conduct humble.
Hme @HEID Senndl FwpGsTaiDd, LSsaTuilanib
CuanCorenid, s HIMHS HEOHET LLEwTL GUEILD,
cuTaTeUETTUEnILD GUemT &a(LPHEMITENILD,
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Writing down the message “This goes to the presence of
the Father. Let no search be made for me,” he left home
and arrived at the foot of Arunachala.

“erpemsurn QsHCper. eramars CsLps OQeuer
T(pdeanausg aiheil(h CeuelliCLrpg oimeanTTaeTy

&MTHSEUEILOMUI,

Of Bhagavan Ramana, thus happily endowed with a
wealth of auspicious qualities, Amritanatha Yatindra
humbly enquired concerning the boundless glory of
siddhas.

GrmeTE Ga@TSETaTTed @ GumDd LT Lseureanes
SO masnrs WHHACrayer adgsrsafler oreamauien
Lahlenwewls Unbl cuaTsss gL 6T 6llerellemTe.

To him Sri Bhagavan, dweller on the Holy Hill, replied
“The glory of siddhas is beyond imagination. They are
equal to Siva. Indeed they are the very forms of Siva.
They have the power to grant every prayer.”

“‘@dlgsr Qumenw Spenss SMsMD. Seueysdenemrweur
SloueHLT. QIS 6T(HEHD HDSHT,  GTE N DFVSFHEOD
LIS GUT6T 6L 0|5 S (a6t .
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This is the eighteenth chapter entitled ‘ON THE GLORY
OF SIDDHAS’ in Sri Ramana Gita, the Science of
Brahman, and the Scripture of Yoga composed by
Ramana’s disciple Vasishta Ganapati.

Notes

. One of the two consorts of Kumara.

‘Salutation to the Fire of Brahman whence emerges the
Word.’

Staff: An ascetic usually carries one.

Staff-holder: One of the aspects of Kumara.

Ferryman.

An asura killed by Kumara.

Relative existence, Samsdra.

Siva.

Swan: A sage is termed a Paramahamsa.

a) mind; b) a lake in the Himalayas, a favourite home of
swans.

. Siva as Dakshinamurti who through silence dispelled all

the doubts of four venerable old seekers.

Ganapati: the poet, thinks of himself as the elder son,
and of Sri Ramana, as the younger son, of Siva.

Senior consort of Kumara.

Aphorisms.

Jnana-Sambandha.

Kumara.



ANUBANDHAM 1
WILbFHLD 1

ENUNCIATION OF THE MANTRA
016 & Crm & SmyDd

XVIII, 10. He is the secret sense of the group of words arrived,
by uttering the following: Om Va ca dbhu, ve and the suffix
namah.

vedadi the beginning of the Vedas, Pranava, Omkara;
pakadamana the subjugator of the Asura, Paka, that is, Indra,
representing the letter la, uttara the letter next to it, in the list of
alphabets, that is va,; kacchapesa Rudra in the form of the lord
of the turtles, his seed-letter is ca. with these letters Om va ca:
dharadhara mountain, the letter da; susupti, the power of deep
sleep, the letter bha, amaresvara the lord of the immortals,
Rudra in this name, his seed letter is u, so dbhu. Joining these,
suksmamrta, the sakti having this name, the letter e, yuk joining
this with amrtena nectar, the letter va, that is ve, pranati
salutation, that is, namah. By joining all these letters, we arrive
at the group of letters ‘Om Vacadbhuve namah’. This group of
letters forms the Mantra. Its secret sense, known to the learned,
expresses the meaning Ramana who is the form of the deity
invoked by this Mantra.

Who is this God who is expressed in this Mantra?
Subrahmanya who is born from Fire. How? ‘Om Vachadbhuve
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Namah’ — Omkara is the supreme Brahman. The word is
indeclinable and so it will make sense with all the case endings.
Vacadbhu, the field that creates, releases the Word, the Fire.
The fire became the word and entered the mouth. So explains
the scripture. Born from the god who presides over speech is
Vacadbhu, born from Fire, Kumara. Salutation to him.
This is not physical fire, but the effulgence of the word.
In order to drive home this, in the Mantra, Agni is denoted by
the word vacat. 1t is the tradition of the Tantra Shastra to
expound the Mantra by using words of similar sense. Following
this, the Master has expounded the Mantra of Subrahmanya.
The author of this work, our Master has been praising the
Mabharshi, as one born out of a portion of Kumara. And so the
meaning of the Mantra is said to be Ramana.
— English rendering: S. Sankaranarayanan

Cougrd) ereig) LAyammeud. LTGSLLCMSSTLD 6T6Tg QbHSr
Segond ewsmrsdnE (065 cusmb. s&sCUFET eremLg)
FgiGuogan eranad GQuwiflu mrearg Smwrd gsmyb.
SIMEUG@HL 6T, ST, @ U  erereld
BEIaUFGTRIGERL 6T, SITHIL eTeTlg Lifeus Hewrdw
SEMILD. evoagoldl eramug HEerGwereaid Guwflu
g&HNe LegLomd LasmrLb. oGréeure ereimg oCréeur
Qenerenid CLwiHen_w (HEreng LoD 2 &ryb. Bene
Cemps 'S eremend Qe eudmqrsCsmH  eTermeurm.
GHFYUOMD(HST TG @GFaUOTDHST Oleusmenid Gl
g5Slle SpomDd IS, S 6T Falgll SID(HSLD-
aligb (a)- osTalg Cou TaTEd TSI 6.
Ly eorSljL_eiT, ‘BLO: eTaenld LISSG L anieh Carsgis gl lq s
S &b Qerh Qor@Humd “gb eussGeu HLO: eTemeyid
LHSTSHer — MlEprsemTCalu 2 arign Hugd —
TamevIL CLITHETITLD FLOERTLSEUTENGI D(HSBTS WEHST 6T
CalLrGlemerm CuGe jeireuud.
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ARUNACHALA PANCHARATNA
9518, &Ceurad 17-60 GOLLI_LCLIDHD
ub memTFe LIEhF FHEULD
(Qom G L)

Ocean of the nectar, full of grace, engulfing the universe
in Thy splendour! Oh Arunachala, the Supreme Itself!
Be Thou the sun and open the lotus of my Heart in Bliss!
Smatleparear HWPs5ss5LC! sarwrbd 2 oms
eNlpmigld drenrs SrCerrGer! ymanrae LrwrgLrGeu!
OBSFTOMT BHETHOT  f(FHEwT cormolwmerl.

Oh Arunachala! In Thee the picture of the universe is
formed, has its stay, and is dissolved; this is the sublime
truth. Thou art the inner Self, who dancest in the Heart
as ‘I’. ‘Heart’ is Thy name, Oh Lord!

S(memrrgeur! Fgdlromnd @Qatelcend 2 aall_565 wWss
Hlevedl Weowrord. QewisCs B sremi prolee B LO(Heney.
50l (< emComT) 2 arir Qsuneri.
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He who turns inward with untroubled mind to search
where the consciousness of ‘I’ arises, realizes the Self,
and rests in Thee, Oh Arunachala! like a river when it
joins the ocean.

Smeamrgon! 95565 Uehs gnlenwlilE wdlulerte
Broererug ermdlmbIineubgear Brgs ser GlamemLsemns
Wemr LG, HLedled BmEHlbwer, o erefl Clwmhni@eure.

Abandoning the outer world, with mind and breath
controlled, to meditate on Thee within, the yogi sees Thy
light, Oh Arunachala! and finds his delight in Thee.
CeveflleNagwmgener &I (BU  Grrewener WL &4l
LTSS &S 2 atCer Wemenens Swnems@n Cuird
o aeflLd qefleowsd sramdprer. omeanraen! a6
Lo@HlEnLOWITLD .

He who dedicates the mind to Thee and, seeing Thee,
always beholds the universe as Thy figure, he who at all
times glorifies Thee and loves Thee as none other than
the Self, he is the master without rival, being one with
Thee, Oh Arunachala, and lost in Thy bliss!

jmamrrer! o arefl_Clwriyelss weardsme erlibumpg)
(et et Set(h eTeLeTeUDEMUD 2 6iTalgalrs(Gel TaEMhS
LsSwre euflLhCourer  @emLbwieTD 2 6iterfled P

eI I & 6T 6T -
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These five verses in which Sri Ramana Maharshi has
revealed the greatness of Arunachala in the divine tongue
of Sanskrit, in the Arya meter, are verily a jewel of
Upanishad.

Goout GQomfuilsr (eubavd(mssdlen) opiunr Es6lmsssH60
LISGUITGHT LITHTLOGHT LOGUDTG$EET DyhErfi (hHEmTTae) S FeLoLD
QUILIEHFSD 2 Liflagws TEHeLoD.



