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Forty Verses in Adoration of

Sri Ramana
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vande Sriramanarser acaryasya padabjam |
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I bow down at the Lotus Feet of the Master, the
Seer, Sri Ramana who showed me God shining
beyond the darkness.

The Seer is one who sees the Reality, the Truth.
He has the vision. Not only he sees, he has the
power to make others see in the same way.

The metre is madalekha.
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kathaya nijaya kalusarh harata
karunanidhina’runa $aila jusa |
khaga vahana bhasita tattva vida
vrsa vahana mauna rahasya bhrta ||
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Treasure house of compassion, he resides at the
foot of the Aruna Hill. By his own conversation, he
removes the turbidity. He knows the essential truth
of the expositions of the one who rides on the swan.
He carries in him the secret of the silence of the one
mounted on the bull.
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This verse, along with the nine following verses,
in the totaka metre, forms a whole composite
unit. All these verses, coming from the pen of
Sri Vasishtha Ganapati Muni, his illustrious
disciple, the poet par excellence, describe the
unique qualities of the Master, both human and
divine. The tenth verse ends up with the declaration,
“ramanena sandatham idam bhuvanam” — “this world
has found in Sri Ramana its refuge, Lord and
Protector.”

Ever since the sage of Arunachala stepped
into Tiruvannamalai (arunasailajusa) more than
hundred years ago, he did not move out of it; he
continued to live there till the last, in the state of
Self Realisation that sprang upon him when he was
at home and still in his teens.

Like the many siddhas of yore who are reputed
to be still in the caves of Arunachala, helping
mankind unknown to the world, the Maharshi also
as the simple Brahmana Swami might have led a
life of serene seclusion somewhere far away from
the maddening crowd. But out of his boundless
compassion (karunanidhind) towards the denizens
of the world, he chose to live on normally, a man
among men in the world, even after liberation
(jlvanmukti), as a shining example of the godhead
incarnate in a human form.

vrsaviahana is Siva who has the bull as his vehicle.
As Dakshinamurti, he imparts all knowledge in
silence. Sri Ramana carries with him the secret of
that silence. In his Brahmic state, he reminds us
of his father Dakshinamurti, abiding at the foot
of the banyan tree and manifesting the principle
of Supreme Brahman by his exposition in silence.
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“brahmyam sthitau tu pitaram vatamilavasam
samsmarayantam”, says Sri Ramana Gita.

khagavahanabhasitatattvavida — khaga means
a bird. Here it denotes the swan, the bird of
discrimination, which has the proverbial faculty of
separating milk from water. khagavahana is Brahma
whose vehicle is the swan. He creates the worlds
by his spoken Word. His word brings forth all the
worlds into existence. His bhasita or expression is
the Vedas, the revealed knowledge. The essential
principle of the Vedas is in Pranava, Omkara, the
meaning of which is imparted to Brahma himself
by Lord Subrahmanya who is identified with
Sri Ramana by the poet. Later on in this text itself
we find the following lines: omkarartham upadiso
bhagavate vanimanoharine — “you taught the meaning
of Pranava to Brahma.”

The Maharshi was for most of the time indrawn,
steeped in the silence of the Self. He was like a
waveless ocean plunged into its own depth. But
that did not preclude him from having a casual
conversation (katha), interesting talk, recital of
past happenings, autobiographical incidents,
etc. The very vibrations emanating from his soft-
spoken words, uttered with tenderness, concern
and consideration, however casual they might be,
instantaneously cleared the whole atmosphere of
all turbidity and confusion. kalusarir harata — All the
muddled thinking, confusion, agitation and doubts
vanished from the minds of those who surrounded
him. In his presence, the mind became clear, calm
and receptive to his benign influence.
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Master of the assembly of scholars headed by
Ganapati, he is like a great ocean hoarding the
gems of excellent qualities. Like the sun concealed
by a cloud, he hides his great effulgence in his body

which acts as an armour.

It is said that Vishnu reigns supreme in
Vaikuntha surrounded by nityasiiris: tad visnoh
paramam padam sada pasyanti stirayah; diviva caksur
atatam.” “The suris, scholars, all the time perceive
the supreme step of Vishnu like an eye extended in
Heaven”, says the Rig Veda. Around the Maharshi,
there was always an assembly of scholars, seekers
after Truth, the poet Ganapati being one of them.
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All the scholars spontaneously looked to him as
their head. He it was, who recorded and compiled
their questions to the Maharshi and his epoch-
making answers and this was the genesis of the
great work, Sri Ramana Gita.

The sun is effulgent in the sky with his thousand
rays, sahasrakara. But he can be hidden by a cloud.
Likewise, the great effulgence that is Sri Ramana,
is concealed and protected in his physical body,
which acts like an armour, as his purpose is not to
dazzle his devotees but to enlighten them, while
living as one amongst them.
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caturena calendriyanigrahane

patuna parakiyagunagrahane |
chalavarjita maunasamadhijusa
balatarjita bhikarakamarusa ||
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Skilled in controlling the vacillating senses,
he is an adept in recognising the merit of others.
Reposing in a concentrated silence devoid of any
pretence, his strength is a threat to the terrifying
lust and anger.

The senses are always fickle and vacillating.
He exercises great skill in controlling them and
making them one-pointed. He always sees the
good in others, as to him all are the manifestations
of the One Self that is satyam, sivam, sundaram —
true, good and beautiful. His concentrated silence
is not artificial; he does not cultivate it. It is so
natural and therefore full of strength. It can easily
be a match to challenge and combat the fearful
onslaught of lust and anger.
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jathararh samaye pariptrayata
kathinam vratam adritate carata |
jhasaketanasastra durapahrda

krsim atmavibodhavidhau dadhata ||
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He arranges to feed the stomachs in time, while
practising his austere penance on the slope of the
hill. His heart is inaccessible to the arrows of Cupid

and he carries on with his labour of awakening the
Self.

Even in the midst of his austere penance and the
impersonal character of his dealings with men and
things and his general outlook on life, the Maharshi
was very particular that visitors to Sri Ramanasramam
should take food there. He evinced keen interest
in feeding not only the hungry stomachs, but
was pleased to see that any visitor, whatever his
status, availed himself of the opportunity of taking
a meal at the Ashram. When queried about this,
the Maharshi simply said that in early life he had
to continuously experience the pangs of hunger.
And the food taken at the Ashram is no mere food.
“It is consecrated, sanctified by the very air of the
Ashram, permeated by the Maharshi spirit.”

krsi means hard labour, especially of the
agricultural type. First the ground has to be
prepared, the land made arable, the soil has to be
tilled, manure has to be applied, the seeds have
to be sown, irrigation has to be carried out, weeds
have to be removed in course of time, etc.
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atmavibodha, awakening the Self is as laborious
and time consuming as an agricultural operation.
All the steps of cultivation have to be gone
through. Sri Maharshi is constantly engaged in the
stupendous labour (krsi) of bringing about Self-
awakening for the whole world.
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bhavabhikaravarinidhim tarata
karatamarasena supatravata |
svadréa’ dhikasitalakantibhrta
bhayam anghrisarojajusarh harata ||
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He crosses across the terrifying ocean of Existence.
His lotus-like hand suffices as a good utensil for his
use. He removes the fear of those who resort to his
lotus feet, with his gaze, very cool and lovely.
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The Maharshi will be the last person to give
trouble to anyone on his account. He is quite
independent and looks after himself. He believes
in self-help and relies on his hands for carrying
out his chores.

None is afraid of himself. Fear rises only from
a second person or object — dvitiyad vai bhayam
bhavati. When one resorts to the feet of the
Maharshi, immediately the cool and lustrous gaze,
emanating from him, closes the gulf between him
and the devotee and establishes an intimacy. In
that state, there is no place for any fear.

o o LI NI N

6. AHAMHIAHRHIT
PERIRIELEESIEI el
o C e o
qReed T ferferameaan 1
namatam atibhaktimatam nidhina
ghanatapa vidhinanasannidhina |

yatidharmatatirh paripalayata
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A treasure to those who bow down to him with
exceeding devotion, his presence drives away the
intense misery. Maintaining the tradition of the ascetic
code of conduct, he puts an end to the gloom all around.

For his devotees, he is an inexhaustible treasure.
His very presence chases away the suffering,
however intense it may be. True to an ascetic’s
tradition he practises an aloofness and detachment
in all things; but that does not preclude him from
putting an end to the pervasive gloom all around.
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phaninayakavarnya gunaughabhrta
bhanitih priyasatyahita bhanata |
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He carries with him a stream of virtues, fit to be
extolled by the leader of the serpents. He speaks
words that are endearing, true and helpful. He
does not derive pleasure in being honoured, nor is
he disheartened when insults are heaped on him.

His good qualities and virtues are so many, that it
requires an Adi Sesha, the king of serpents with his
thousand tongues to describe them. It is a poetic way
of expression to bring home the fact that his virtues
are innumerable. When he speaks, he does not hurt
anybody. Sarcasm and cynicism find no place there.
Only words that are helpful are spoken. They are
pleasing, at the same time truthful. When honoured,
he is not elated; when insulted he is not pained. He
takes both of them in his stride.
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laharimh pramadasya sada vahata
nihatantara $atrava sarhhatina ||
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Head of ascetics, his mind is sharp as the tip
of a blade of grass. By his steadfastness, he has
destroyed lust in the mind. He has annihilated
the host of enemies inside and carries with him
all the time the billow of intense bliss.

His mind is very sharp and is quick to take in
and react. There is no place for lust in it, as he is
undaunted in his steadfastness. The proverbial
enemies present in every one to hinder their inner
progress, viz., lust, anger, covetousness, delusion, pride
and jealousy have been put to rout. As a result, he
carries with him all the time, the billow of intense bliss.
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mamatarahitena hitena satam
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By his own virtues, he has won the pre-eminent
appellation of ‘Bhagavan’, not easily available to
other people. He has no sense of possessiveness,
pride or ‘my’-ness. Friend of the good, he is held in
the heart of Ganapati.

It is normal to refer to a man of God as yati,
risi, muni, stiri, etc. Very rarely he is referred to as
Bhagavan unless people see him as God, Almighty,
Bhagavan himself, his manifestation on earth. It
is said that the word bhaga is used to denote the
following six qualities — entire divinity, valour,
tame, opulence, knowledge and dispassion.

aisvaryasya samagrasya viryasya yasasah sriyah

jiana vairagyayoscaiva sannam bhaga itirana

The possessor of bhaga is Bhagavan. No wonder
the world, recognising the divine virtues present
in Sri Ramana Maharshi, hails him as Bhagavan.
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dharanidharajankam api tyajata
dharani tala vasi tamodhutaye |
naravesabhrta nagarandhrakrta
ramanena sanatham idarmm bhuvanam ||
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God Skanda who pierced the Krauncha Hill,
has now abandoned even the lap of his mother,
the daughter of the mountain, and has come down
in the guise of a man, Ramana, in order to chase
away the darkness of ignorance of the denizens of
the earth. This world has found in Sri Ramana, its
refuge, lord and protector.

One of the exploits of Skanda is that he pierced
the Krauncha Hill with his arrow and broke it
to pieces. The incident signifies the shattering
of the inert, hard, dark matter with the ray
of consciousness emanating from the Divine.
Matter and spirit are not, as generally believed,
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antipodes. Spirit is involved in Matter and has to be
manifested from Matter. This is the story of Parvati,
the Chit Sakti, force of consciousness, manifesting
as the daughter of the inert, hard matter of the
Himalayan Mountain. Skanda is the son of Parvati,
Saktisuta, the offspring of consciousness, taking
delight on the lap of the universal Mother in high
heavens. But responding to the earnest call of
suffering humanity, he abandons his high status
and descends on earth in the guise of Sri Ramana
to put an end to their misery.

And man recognizes God only when he comes
down as man, in his own form.
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paradesineva dhavalena vasasah
Sakalena vestita kati-viSobhina |
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Sikhivahanena gurumat jagad bhavet ||
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The God whose mount is the peacock has taken the
guise of a man wearing a bit of white cloth, tied round
the loins, in the manner of a wandering mendicant.
The world will find its Master in this excellent guide.

Paradesi, literally means “belonging to another
country”, and consequently ignorant of local
customs and dress regulations. Bhagavan himself
is truly a paradesi, hailing from another country, a
stranger to this world of mortals. He has come down
from the country of immortals, Guha incarnate as
man, ‘an immortal amongst the mortals” martyesu
amartyah, in the words of the Veda. The verse is in
the metre ‘manjubhasini’.

atita gunajalaya naisthika brahmacarine |
namo mayamanusyaya gurave tarakaraye ||
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Salutations to the Master, the enemy of the
demon, Taraka, the illusory man, to the one who has
transcended the net of attributes, constantly poised
in his movement in Brahman.
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The superficial meaning of naisthika brahmacari is
‘an avowed celibate’. Brahmachari is one who has
his movement in the Brahman, as his uninterrupted
poise nistha. He is not caught in the snare of
attributes gunajala, but has gone beyond them. His
human form is an illusion, maya. He is verily God.

The verse is in anustubh metre.
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yanayatra na kekinarm kulapatih
snanaya na svarnadi

panaya ksitibhrnmahendra duhitur
na stanya-dugdhamrtam |

ganaya pramathedvarah savayaso
naivatra vinabhrto

vasam $onagirau karosi bhagavan
krauficadri bhettah kutah ||
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The head of the peacock family is not here for
your conveyance. The celestial river does not flow
here for your ablutions. For drink there is nothing
like the nectar of milk from the breast of the
daughter of the Lord of the mountains. Here are no
hosts of pramatha of equal age, carrying the vina to
sing to you. O Lord! The breaker of Krauncha Hill!
How is it that you have taken your abode on the
red mountain?

Arunachala is the red mountain. Red is the
colour of fire. Red is the colour of the dawn. Here in
Arunachala, Siva is in the form of the element fire,
while the mountain itself is said to be an extinct
volcano. The dawn of illumination has broken here
for so many seers and siddhas.

In Hindu mythology, every god has a favourite
vehicle. The vehicle of Skanda is the Peacock, the
symbol of victory.

The celestial river referred to is the Ganges.
Skanda has a special relationship with the Ganges,
as he is said to be born also from the waters of the
river. He is famed as the son of Ganga, gangeya.

In Arunachala, the presiding Goddess in the
temple is apitakucamba, the mother whose breast
has not been sucked. As she has not produced
both her sons, Ganapati and Skanda in the manner
of the humans, she does not suckle them either.
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So here in this ksetra no breast feeding is possible
for Skanda. When Siva dances, his hosts known as
pramatha ganas also dance and sing. Those amongst
them of equal age with Skanda, the poet says, play
on the vina and delight their friend Skanda.

The poet wonders how in the absence of all
these accustomed comforts, Skanda has decided to
abide in Arunachala. As Skanda is agnibhiih, born
of the fire, and as Arunachala is the seat of Fire,
perhaps Skanda has decided to stay at the place of
his father, which exactly the Maharshi did.

This and the following nine verses are in the
metre sardiilavikriditam.
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ekam vaktram umankavasavirahah
panau na Saktyayudharh
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parévadvaye nakinam|
veso’lamh punaresa mugdha nayana
pracchadane bhajusam
antardhanam upaisi tarakaripo
kva stanyadayadatah ||
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You have only one face. You are separated from
the abode of Uma’s lap. There is no weapon, sakti, in
your hand. You have become a mortal. On both sides
of you there is no army of the gods with flags aloft.
Enough of this guise by which you hope to conceal
yourself from the artless eyes of the denizens of the
earth! O Foe of Taraka, where will you disappear
from the co-sharer of your mother’s milk?

Skanda has six faces, while the Maharshi has
only one face. His usual seat is on the lap of his
mother Uma, which he has now abandoned. He
has been renowned as the Immortal amongst the
mortals; but now he is born as a mortal. His famous
weapon, the sakti, the symbol of force is absent
from his hands. And as the commander-in-chief
of the gods, he should have the army by his side.
Thus the god has disguised himself leaving behind
all his usual characteristics.

The poet, Vasishtha Ganapati Muni, had been
conscious from his birth that he was an incarnation
of a portion of God Ganapati. He had been
throughout conscious of his divine personality and
so he could easily spot out his brother, Skanda,
whatever might be the disguise. It is alright for the
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people of the world to be deceived by the effective
disguise of Skanda as Maharshi, but Ganapati had
been suckled at the same breast of Uma, along with
his brother Skanda and nothing could escape his
eyes.

dayada — coparcener. Here Ganapati calls himself
as stanyadayada, coparcener of the property of the
mother’s milk.

It has to be noted that only in Arunachala, the
Mother Goddess has been depicted as apitakucamba,
but in other ksetras her conduct is depicted as that
of any human mother.
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kecid yogavidarh purahsara iti
prajiiani buddhya pare

sadhuh kascid ititare gurudhiya
ke'pyanghri padmarm taval

sevante ramanabhidhana manuja-
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dvitras tvam girijankapithanilayam
jananti devarh guham ||
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Some serve at your lotus feet as the forerunner
among the knowers of yoga, some with the idea of
a great jiiani, others as some saint and a few others
as a Master. O, one known by the name of Ramana,
born on earth for the welfare of mankind! Only two
or three recognise you as the God Guha, reposing
on the lap of the mountain’s daughter.

During the lifetime of the Maharshi, only two or
three people had personal realisation of his avatar-
hood and proclaimed the truth to others. Only from
them the idea had spread to others that Maharshi
is an avatar of Skanda. The poet feels happy that
this rare realisation has been vouched to him and
he has been fortunate to be one of the two or three
people who could recognise the Maharshi’s avatar-
hood. The implication is that the Maharshi is much
more than a forerunner amongst the knowers of
yoga, a great jiiani, a saint and a Master. He is the
Sage of the age, the avatara, the descent, the God
incarnate on earth for the welfare of mankind.
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You expounded the meaning of Om to the Lord,
the captivator of Sarasvati’s mind. Your mouth was
intent on imparting something to your father too.
By your weighty wisdom you have now come out
as the Master of your elder brother. Though you are
junior, O Subrahmanya! You have by your merits
out-stripped all your elders.
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Sarasvati is the repository of all knowledge. The
captivator of her mind is the God Brahma. So there
should be nothing unrevealed or unknowable to him.
But even to him Subrahmanya had to expound the
significance of Omkara, the great mystic syllable used
to express Brahman. Thus he became the Guru of
Brahma. He became Sivaguru, the Teacher of Siva. His
tender mouth imparted some teaching to his father,
Siva himself. What he told Brahma is well known, the
meaning of Omkara. What he initiated his father, the
great Siva, into, even today remains a mystery. That is
why the poet has used the word kincit, something not
known. Now Ramana, Guha incarnate, has become a
preceptor to the Muni, Ganapati incarnate. Thus he
has become the Guru of all elders, Brahma, Siva and
Ganapati, though himself very junior.
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yat parvarh Srutiparadars$i dhisano
dvaipayano’dhyaruhat

pascad bodhakalavidhiita timirah
Sankapahah Sankarah |

tat samprat yakhilavani talajusam
acaryasirhhasanarh

deva tvam prativiksate naratano
girvanasenapate ||
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The throne of the Teacher of all the denizens
of earth, once mounted by Vyasa, whose intellect
saw the other shore of the Vedas, and later by
Sankara who removed all doubts and drove away
the darkness of ignorance with a fragment of his
illumination, now awaits you, commander-in-chief
of gods, God embodied in a human form!

Dwoaipayana, literally, ‘born in the island’, is
an appellation of Vyasa, whose fame rests in his
classification of the Vedas. Later Sankara came,
removed all doubts about the Sanatana Dharma,
and using only a fragment of illumination, dispelled
the darkness of ignorance. The total personality of
Acharya Sankara is still not known to the world
and neither the extent of his realisation. He did so
much in his short life using only a fragment of his
illumination, bodhakala, in his writings to dispel the
ignorance all around. In the considered opinion of
the poet, only Vyasa and Sankara could be called
jagatgurus so far. Now this title of jagatguru has
found a recipient in the Maharshi and the throne
of acarya has been long vacant. It is in the fitness
of things that the Maharshi should occupy it and
carry on in the glorious tradition of Vyasa and
Sankara.
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dharme nasam upagate tribhuvane
paryakule papatah

prajiiane parito giram pathi mudha
saficaryamane janaih |

sadbhave parame$varasya ca pituh
sandehadolam gate

dvipah kaitavamartya kekituraga
tvam antara kah satam ||
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Now, when righteousness has been destroyed,
when the three worlds are in the turmoil of evil,
when people vainly bandy about knowledge in
terms of words, and when the very existence of the
Supreme Lord, the Father, is in vacillation and doubt,
who else but you could be the refuge of good people,
O Peacock borne, in the mask of man!
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Conditions on earth have become so bad that
all right-thinking people have been longing for
Divine Intervention. At this point in time, you are
the descent of the Godhead, the avatara. You are
the saviour of mankind. You are the sole refuge.

Atheism has spread far and wide. And those
who profess to know, think that by discussing in
words like ‘knowledge’ they will attain knowledge.
The age of realisation has given place to the age
of polemics. Now a person like the Maharshi has
to take us back to the age of Self-realisation and
demonstrate to us the Existence of God.
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vairagyam tava vittam astu karunar
Saknosi hatum katham

disyaste’stu samudyamah pitrpada
dhyanam ca kim tadrSam |

kamaste’stu vigarhito vinamatar
raksa ca kimm garhita

skanda cchadmamanusya kim nu samayar
kanicit samudviksase ||
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Let dispassion be your wealth, but how can you
abandon showing compassion? For you, directed
effort may be blameworthy, but can meditation on
the feet of the Father be in the same category? Let
desire be contemptible in your case, but would you
on that score withhold the desire to protect those
who bow down to you? O Skanda, masked as man!
Do you yet bide your time?

It was the Maharshi who said in one of his lyrical
writings:

“To be silent like a stone without blossoming

Can it be silence true, my Lord?”

The mission of the Maharshi is to live as a
liberated jivanmukta, a man amongst other men.
His ascetic qualities like dispassion etc., should not
come in the way of uplifting mankind. Because the
very purpose of his avatara is to show compassion,
preach devotion and offer protection, the Muni
prays for the Maharshi’s speedy intervention.
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diramh yahi kuvada dharmavrsa te
netah param panguta

durbhrante bhuvanam jahihi parito
vardhasva sarhsat satam |

sodaryena samanvito bhuvamimarh
prapto gurugramanih

sarantah puranetra vibhramaharo
devo bhavanisutah ||
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Get away, crooked argument! O Bull of
righteousness, you will not be lame any longer.
Leave the world, bewilderment! Everywhere
may the tribe of good men increase! The Master
of masters, the Lord, the son of Bhavani, the
vanquisher of Sura has come to this earth
accompanied by his brother.

The world is full of crooked arguments which
mislead and conceal the truth. All these will go now.
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dharma, righteousness is symbolised as a Bull. It
is said that in Satya Yuga, the age of Truth, it stands
firm on its four legs. In Treta Yuga, it becomes lame
in one leg, in Dwapara Yuga it becomes lame in two
legs and in Kali Yuga it stands only on one leg, the
other legs being maimed. Hereafter righteousness
will be put firm on its feet.

siurantahpura-netra-vibhrama hara, one who puts
an end to the sportive play in the eyes of the
wives antahpura of Sura. A poetic way of saying,
vanquisher of Sura. Sura was a great asura whom
Skanda vanquished. Here the meaning is that the
avatara puts an end to all evil forces.

The poet feels that as he has come down on earth
from God Ganapati, the Maharshi has also come
down on earth at the same time from God Skanda.

The descent of the Divine brothers holds for the
world all hope and promise.
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janmasthanam avapya guptam ahamo
yo bhedam adhiitavan

bhaitanam caratam prthagvidha dhiyam
atmaiva yo bhasate |
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deham sarvam idam jagacca vibhavad
akramya yah prollasat

yekas tarh gurumrtim anamata re
lambodarabhrataram ||
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Having arrived at the secret birthplace of the T,
he has cast away the differentiation. He shines verily
as the Self of all animate beings having distinct
and divergent conceptions. He is resplendent as
the one seizing by his glory the body and all this
universe. Oh ye men! Bow down to him, the brother
of Ganapati, the Master, embodied.

The brother of Ganapati is Guha. He has taken
the embodiment as our Master. He has dived
deep into the secret source of ‘I’ and found the
unity underlying all created beings, inspite
of the apparent differences. His illuminating
consciousness takes hold of the whole body and
all this universe.
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antaryasca bahir vidhaitatimiram
jyotirmayam Sasvatarm

sthanamm prapya virdjate vinamatam
ajidanam unmilayan |

pasyan visvam apidam ullasati yo
viSvasya pare parah

tasmai $ri ramanaya lokagurave
Sokasya hantre namah ||
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He is resplendent, having arrived at the eternal
status of Light which chases away the darkness
inside and outside. He strikes at the root of
ignorance of those who bow down to him. Even
when he perceives this universe, he is beyond it,
on its other shore, shining. Salutations to such a
One, to Sri Ramana, the Master of the worlds and
the slayer of grief.
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Like any other human being, he sees the universe
and partakes in its dealings. At the same time he
is stationed beyond it and so is able to remove its
sorrows. As he is all the time stationed in the Light
Eternal, darkness and ignorance are dispelled
immediately.

The following ten verses are in the metre
naramanorama.
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prasaratad itah Subhavilokitam |
ramana te sakrt phalatu me krtam ||
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O Ramana, cast thy auspicious glance on me,
once. May my action bear fruit.

No action, by itself has got the power to give
the result. Only Divine Grace bestows the result.
And the Grace is quickly brought about by the
auspicious gaze of Bhagavan, even when it is
directed only once.
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O Ramana, thou art the master of all those who
have taken birth. Great and vast is thy intention,
which does not differentiate.

Sri Ramana takes in his fold all those who have
taken birth in this world and guides them as Master
without making any distinction amongst them.
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jagad aharh parah sphurati me trayam |
sadabhidarm gira tava visam$ayam ||
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Undoubtedly, by thy word, the universe, ‘I’
and the Supreme, these three sparkle in me as
undifferentiated Existence.

This realization has been effected by the potent
and powerful word of the Maharshi, which springs
forth from his own direct realization.
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Arising from thy teaching, by the exclusive
understanding present in me, the difference
between Reality and the ‘I’ melts away.

The teaching of the Maharshi brings forth the
exclusive understanding in a person. When it
comes, the difference between the ‘I’ and Reality
vanishes very smoothly, without any effort.
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Sire, if thy grace is there, we will experience in
our heart that spotless one inside the ‘T".

The experience does not come by any personal
effort, saidhana. It is effectuated only by the Grace
and compassion of the Master.
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na karuna gunas tava vidampate |
hrdayatejasah sahajabhaiva te ||
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O, the lord of the learned, compassion is no
attribute of thine. It is verily the natural splendour
of the light in thy heart.

It is usual to say that compassion is the
attribute of the Maharshi and he employs it for the
upliftment of the disciple. This is not true. He does
not make any special effort. The natural splendour
of the light in his heart acts spontaneously and
does the work.
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tava tanur jvalat yanagha vidyuta |
tava drg atata lasati bhasvata ||
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O Spotless One, thy body is ablaze like a flash
of lightning. Thy extended vision shines like the
brilliant sun.

The Maharshi is verily a conflagration destroying
all darkness and ignorance.
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O Lord, thy mind is made a morsel by the heart.
And thou art constantly radiant with Bliss.

All the mental activities are swallowed by the
heart. There is no mind, only the heart reigns in
constant Bliss.

‘manasi Siunyam ahassasi sannibhe’ — “There is
emptiness in the mind. It looks like the moon in
broad daylight, lustreless”, says Ramana Gita.

~ ~
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O the head of ascetics, for the sake of the Lord, the
sovereign of the worlds, thou hast become the cook.

As the Avatar, as God incarnate on earth, he
undertakes the work of the creator and helps the
evolution.
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Striking at the ‘I-thought’ of these human
beasts, you cook them and hand them over to
the Supreme Siva as food.

The Supreme Siva cooks everything in the
cauldron of the cosmos. He is the energy of
evolution, Time the Transformer, mahakala. He
destroys in order to create. His cosmic actions work
out the gradual unfoldment of divine possibilities
in man. On his behalf, Sri Ramana undertakes to
help the process of evolution. He lashes out at the
‘I- thought” of the people who are no better than
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beasts, helps in their enlightenment, transformation
and evolution and makes them ripe for divine
consumption. The Avatar, the descent of God, is
intended to quicken the process of the Divine’s
work on earth.
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I bow down to Bhagavan Ramana, the Master
who destroys the darkness spreading in the hearts
of men, not solely by his words but also with his
sidelong glances of compassion.
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Usually words are used for communication.
But his sidelong glances laden with compassion
without any accompanying words are more than
enough to dispel delusion. His direct gaze is very
powerful, of course. But his kataksa is full of mercy,
soothing and healing to all.

The metre is aupacchandasikam.
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bhavajalanidhim gaharh gaharh
cirad alasalasan
padajalaruha-dvandva-dvipam
Sritars tava samprati |
ramanabhagavan kalyananam
niketana pahi nah
sadaya dayaya siktair bhaktan
apangavilokitaih ||
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Plunging again and again into the ocean of births
and deaths, atlong last, thoroughly fatigued, we, thy
devotees, have, now taken shelter under the haven
of the pair of thy lotus feet. O Ramana, Our Lord
merciful, the abode of all auspiciousness, protect us
with thy sidelong glances, moist with compassion.

In the ocean of samsara, births and deaths follow
successively. Plunge after plunge takes place
without any rest or respite. Finally the struggling
soul, after a lot of experiences, thoroughly
exhausted, has arrived at thy feet, its haven. The
Maharshi full of compassion resurrects the soul
with merciful glances and leads it to happiness.

This and the following two verses are in the
metre harini.
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yadi padajusam acarya tvarh
niharhsi na sarms$ayarm

bhramasataparabhiita ete
tarantu bhavam katham ||
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If the mother does not suckle the child, alas,
where will it go? If the herdsman gets angry, how
is the protection of the herd possible? If thou,
O Master do not dispel the doubts of those who
gather at thy feet, how can they, mortified by a
hundred misapprehensions, be able to go beyond
the worldly life?

The Maharshi is like the mother to all the
devotees. He cannot neglect them. He has to cherish
and nourish them with the milk of knowledge.
Lord Siva is Pasupati, the Lord of the beings. The
beings are known as pasus, as they only see pasyati
and not perceive. But Pasupati has to bind the pasus
with his pasa, Cord of love.

Maharshi is the master of all who resort to his
feet. He has to clear their misgivings and help them
ford the miseries of worldly life.
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In thy transparent smile, fraternizing with the
moon, there is fullness of peace. In thy steady wide
eyes of peerless lustre, there is fullness of force. In the
lotus of the heart, whose lustre flows outside as well,
constant is the poise. O Ramana, my Lord, who else
steeped in silence, can be equal to thee in this world?

The moon is born from the ocean of nectar and
his rays pour nectar, sudhakara. The smile of the
Maharshi also arises from his immortal state, clear,
cool, transparent and shining. The gaze is steady
and wide with the fullness of force. There is always
poise in the heart and its influence and light spreads
outside, all around.
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In thine eyes is present Goddess Durga,
accomplishing the destruction of the ignorance
of the people who resort to thee. In thy face,
resembling a thousand-petalled lotus, is present
Goddess Lakshmi, the queen of the lotus-eyed
Vishnu. This Goddess Sarasvati, the consort of
Brahma, holds her sway as pari, the secret hidden
in speech. Master of the universe, O, the Illustrious
One, Ramana, how can an ordinary man extol thee?
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The three great goddesses Durga, Lakshmi and
Sarasvati act through Bhagavan. Durga destroys
all evil forces, puts an end to all the miseries and
dispels the darkness and ignorance. She takes her
station in the eyes of Bhagavan and acts through
his penetrating gaze. Lakshmi has her play in his
face. As the face resembles a full-blown lotus, full
of ethereal beauty and charm, the consort of Vishnu
has taken her permanent abode there. She spreads
concord, harmony, beauty and charm all around.

The speech is divided into four states — para,
pasyanti, madhyama and vaikhari. Before a word
is spoken, it has to be articulated. Even before
articulation, it is found as the seed of conception.
It is in the subtle form of silence. It is known as
Para. The next stage is pasyanti, the word is seen in
inner vision. All the Vedic Riks are from pasyanti
viak. The mantra is seen by the inner eye and
carved out of the heart of the Rishis — hrda yat
tasthan mantran. The intermediate state when the
vision is translated into speech is madhyama. The
spoken, articulated word is vaikhari. In the case
of the Maharshi, Sarasvati manifests as para vak,
the unmanifest seed of sound, the secret womb of
silence.

The verse is in the metre sarditlavikriditam.
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stiryasyeva jvalitamahaso
dtragam natha Saktim
viSvasyagryam tava mama mano
vitaduhkham tatha’pi ||

TeaLseuen! FsHufen Sened CHTLRifljer @euewir
SmersSlH senruSumd wren Hlewg) Liseleneamrulleflen
o QzreneunCp OCerefllad, Brs! GCeudanyes
Qeoqies &LQrmeflé @flwerg Cureny Hlerg Ffw
g&dlenw BOL eremoad FIwyHlmESermg).

Though in this great moment, when the play of
the Force has started, O Ramana, my God,  happen
to be far away from thy feet, even so, my Lord,
I am not sad in my mind, as I believe in thy foremost
Force far reaching like the brilliant light of the sun.

The sun is shining in the high heavens. Even so
the earth receives its rays. Once the Maharshi has
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accepted the devotee, wherever he might be, the
grace acts. Distance is of no consequence.
The verse is in mandakrantd metre.

39. AERTEIHEHE aHAl-

T fATfd: T S |
HGHN WE TN AE
Y g TfeH T8y &y |l

tad bhagadheyam asamanam anekamauni-
vasarjitam ksitibhrtah khalu lohitasya |
angicakara bhagavan ramano maharsir
anyesu satsu yadimarh bahusu sthalesu ||

Cam Lo sonsal(héEs Qeaeumeandiflenw LseuTen
Twenroaniadl Carbagl, Laweallaursafler aurssgme
BDGSHNCHTT 2 cuenioufeoms CLGDEILIZ 2 mihwimbd.

When there are so many other places, the fact
that Bhagavan Sri Ramana Maharshi accepted this
place is verily the good fortune, unparalleled, the
Red Mountain had earned by the residence of many
silent sages.

The Red Mountain is a great hallowed place. So
many silent sages have chosen it for their residence
to carry out their austerities. On this account, the
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hill had earned a lot of merit, punya. This punya has
borne fruit as the great Maharshi himself accepted

the place for his residence.
This and the next verse are in the metre
vasantatilaka.

40. ZMMeci=iaaHreRT THTET -
RAHZATH FEON g HH |
T e a9 g«
iU_l_lo_(\ ¢ . haN (\(‘:“

santir nitantam adhika paramasya Saktir

vairagyam adbhutatamarh karuna tu sandra |
jiianarh nirastakuhanarm madhuram ca vrttam
nfnam nidaréanam ayarh ramano maharsih ||

Wa&fphs FTHIHUL, enerdHapwi F&SHub,
NpensflEe Fmeb, Henmsmenearub, Sererisleom
@rearp, Qaflw Ffemswbd eurlifs FLoewr
waniadl WLIHSTSECHTT FTeHTEUMTI.

His peace is very much plentiful, force supreme,
dispassion most wonderful, compassion intense,
knowledge devoid of pretence and conduct sweet
and nice. This great seer Ramana is an example to men.
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The Maharshi has all these godly qualities,
demonstrating to the world that it is possible for
a man to have them. He is an example for men to
emulate.

SUHENAF:
AR RO SRSt Tt 36y |

e N N .« o o~
TeaTRETTHd : T2 Thea Rl TN

narasimhir ganapatir vasistho ramanarh
gurum|

catvariméanmitaih padyaih skandamsam
stutavan rsim ||

VSHSTDE (PHD SENG GHeuTlL e aniadleni
anmaflas Brediban srevdfluilen HeuTm SemrLig)

BIHUg Urdserned g CamsHyomb.
Concluding Verse

Ganapati, of Vasishtha clan, son of Narasimha,
thus adored in forty verses the Master, the Seer
Ramana, a portion of Skanda descended on earth.

The metre of the verse is anustubh.
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